






ANTH 1130 - Sept 9, 2026

.............................................. INST. BILL ANGELBECK:	We try to this is what makes us
different than animals, what are some of the things

that people say that makes humans different from animals?
STUDENT:	Language.

INST. BILL ANGELBECK:	Language, very good.	We're going to talk it.
STUDENT:	A consciousness.

INST. BILL ANGELBECK:	A cat or a dog is not conscious? STUDENT:	We can think for ourselves.
INST. BILL ANGELBECK:		Self-consciousness.	It's a different thing.	Hold your pet in front of the mirror, only a monkey kind of acts -- like, responds to the image in a mirror.
STUDENT:	Isn't there four or physical different there's archaeological, there's...
INST. BILL ANGELBECK:	Very much so. STUDENT:	Social, cultural, and linguist. INST. BILL ANGELBECK:	Or subfields. STUDENT:	And applied.
INST. BILL ANGELBECK:	Basically people of those four applying their field research, and in the wild.	In society at large as opposed to research of it, yeah,
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so there's many types, if you didn't hear that, I'm actually an archaeologist and sociocultural anthropologist, so archaeological aspects are study of humans through the past.	So and then we have social cultural aspects.	Biological aspects, so, yeah, basically if it's about humans and language F. it's about humans, it falls into the scope of anthropology.
So, yeah, people make these distinctions,

self-consciousness, language, I would refer to it as symbolism as basically the underlying mechanism that we have than other species.	But religion, do other animals have religion?	This is one of the factors that people will point to as being something distinct for the human species that you can look at them as, you know, we say Homo sapiens, the wise man, the wise hominid that you can say we are the homo religiosis, the only one that engages in religious, there's a lot of atheists, so are we looking at a subset of humans that does -- that count themselves as believers?	But for anthropology, no all humans express religious
behaviour, and so that is what this course is going to be talking about.	Even in supposed atheist people, we can observe things that are religious, we'll get into that kind of thing.	Basically we have a scientific approach to the world; right?	We study and measure








things and respond with and apply our technologies to enhance our being in the world, or enhance profits for people in the economy, or enhance our comforts at
home, whatever it might be in society.	We do these

kind of things through scientific approaches to the world, and then we reach the limits of that.	There's only so far it can take us, and then we hit stuff that we don't know about.	Technology and science is about what we know.	Or an approach to knowing about what
the world is.	And religion fills in the gap for

everything else, and applies answers to things, and so every -- that -- if that is the case, there is no
all-knowing culture, there's not a set of people that know everything.	Therefore all cultures have religious, spiritual behaviours.	And so basically, yeah, we're going to be in this course looking at the diversity of religious behaviours throughout the world.	Various cultures, not only now, but in of the past; right?, and we will look at religions as developing over time and so on. .
CART CAPTIONER [Catherine]: Could we have the door closed, please.
INST. BILL ANGELBECK:	Yeah, sure. .

CART CAPTIONER [Catherine]: My iPad is not working properly, I'll get it fixed for next time.








INST. BILL ANGELBECK:	It's like we're in the cave now.

To start the class maybe it's good to go over the syllabus.	I've got it with me.	Let's just get a
sense of the class, that's what we're doing today.	We

will -- I'll go over the syllabus at an orientation through as with we talk about what topics we're going to cover, and then it's at some point we'll have a break and I'll actually get into kind of the definitions and orientation of religion, so you get a sense of what the lecture is light although we may not go the full time, that helps you decide whether you want to continue.
So I'll hold onto one, and take a look here.

And While you're perusing this, I will get some slides going for us.	Testing, testing, 1, 2, 3.	This is a test.	End of test.	This should be working now. [Pause].
Sending me a code I have to type in.	Great

timing for stuff.	Everybody's got a syllabus?	Okay. Almost there in terms of slides.
STUDENT:	A syllabus?

INST. BILL ANGELBECK:	Anybody have an extra syllabus. STUDENT:	I'm sorry, I can't see.
INST. BILL ANGELBECK:	Anybody else need a syllabus.	We

have one over here.








STUDENT:	Anyone else need one?	Here is your syllabuses back.
INST. BILL ANGELBECK:	Thank you.	I'm also two slides, let me see.	Somehow it's only showing me the first slide.	It must be a different file.	Something has happened to my slides.	This is terrible.	Okay. Well, I'll just have this slide, I guess.	There we go.	And well, we won't need it for the syllabus overview, in any case.
Okay.	All right, so you've got a copy of the

syllabus here.	It's got the basic details for you in terms of we all know we're meeting here on Wednesdays for three hours.	Basically we'll take a break about midway through for 15 minutes, expect that.	And otherwise we'll meet in here.	Generally I'm mostly lecture with occasional film or other things, and maybe we mix it up with lots of class discussion.	I do have -- one thing I will note is my office hours are listed here, Thursdays, so tomorrow 2 to 3 here, if you have a class in Coquitlam by any chance on Fridays 11 to noon I'm available.	Generally I'm available after class, generally I may need to go somewhere else, but usually I'm around after class a little bit as well.
I've kind of given you an overview of the course








description, but maybe this provides in case I missed anything.	In the course we will survey the anthropology of religion, involving the study of human beliefs and rituals concerning the supernatural.		We can debate some of these as we get through the course how it's described, among cultures in the past and present, we will examine the holistic nature of the anthropology towards these diverse belief systems and practises throughout the world.	We will explore the variability of religion through numerous facets, including mythology, sacrifices, ritual, magic.	We will also examine how religious beliefs and ideologies form a central aspect of any culture, and this is
where I'm getting at even when you might think of a

culture as secular, it's a present part of any culture.	Religion structures how people relate to other species and their natural environment, structures how we relate to other humans in society, and in society and without in the social environment, and to nonhuman actors.	So that's something we'll be often using as the notion of a nonhuman actor in the world that's either in this world or occupying other
realms of existence or otherwise invisible. So in the process we will assess how religion helps people adapt to their environment or aid them as they face new








events and circumstances as well as provide a framework of meaning for understanding the nature of the world and their place in it and how divers really that can be (diverse) given the nature or the number of religions that are present not only now, but that have been present through all of human evolution, something to think about.
So that's just the course description, that's

our aim, is to think about these issues.	In one sense my lectures might be a little bit different in orientation, they're about trying to think things through, I'm not here to lecture on the book, you can read the book, here we're coming to think about the ideas in the book and in general and in relations to the topics raised by the book, but this is the book we'll be using, anybody have it?	Is it in the
book-store, not yet?	It might not be yet, it might be on order.
In any case we'll be reading -- it's actually I've got the fourth edition, there's a 5th edition that we'll be using, and by the same authors and a couple of other anthropologists that they've brought on board.
If -- I'll check with the book store if there's

a delay, and see about posting the first chapter in








whatever, to make sure you can get started reading.

So that's our text. I will also post additional readings to Blackboard, and these will just be kind of supplementary illustrations, a lot of them will be
kind of optional for you to -- as part of assignments, as part of thinking through.	For instance, right off the bat, things get pretty heavy in terms of how
people have thought about religion and adaptive

anthropology.	So that means right off the back we're talking about some philosophers and psychologists and other -- and anthropologists, thinking about how -- yeah, because we need a -- religion is such a huge topic when we think about the diversity of cultures, that it's helpful to have well, how have people tried to navigate this subject before?	So we'll look at Emile Durkheim, the chapter from his early works
STUDENT:	Are we also going to talk about how religion changed over time in respect of colonialism?
INST. BILL ANGELBECK:	We will.	Yeah.	I will give an example.	In one sense because we're talking about it anthropologically as religion, a lot of people think because it's often a topic -- not for all, but for some it's about the eternal; right?, it's about this eternal world, heavens and hells, whatever it might be, an eternal space related to infinite, when you








think about that, this is a tiny slit of time that we appear in, and yet it affects us for all eternity in these cases.	So these become discourses or ways of thinking about how we are for eternity, except for anthropology, we're always thinking about how religion relates to people's lives.	So even though the ideas presented by the religion are about what happens to us eternally, or not, with some other religions that we turn into nothingness, what am I talking about?	Well, we'll talk about it later.	Some explicitly about an underlying nothingness in some fort o-forms of Buddhism, for instance.	In that sense you can think
of atheism as religion, it argues a belief structure about what happens to us after we die, and they're advocating it with what basis?	With the same basis as everybody else.	Seems like a guess when you're an objective observer.
So anyway, while these are ideas about the after

life or eternity, anthropology of religion is going to think about us as how it affects -- why do people
adopt religion?	Why is it helpful, it seems it should be helpful because humans have turned to religion so often, and if they do that and it appears in any culture that we look at, then it seems there's a
reason for that.	But how does it apply to our finite








lives, to these lives of short duration.	We have a beginning, therefore we have an end.	And so we will think about anthropology of religion is very focused, we'll talk about the notion -- that's why we're focused on ritual so much because people who have a whole bunch of ideas, but what do they do with those ideas, and all of a sudden you see a lot of commonality across human cultures about what they do. And so that's kind of interesting.
Despite their symbols being widely different or

their ideas about things.	Anyway, we will be talking about how religion is historically situated, religions develop in historical circumstances, and adapt as things change to the societies.	And so even though advocates may often think well, this is really an ultimate true unaffected by human endeavours, any religion that we point to we can discuss how they have changed and adapt over time to concrete human needs
and situations.

So okay.	Yeah, so we'll have other readings that will we'll be addressing throughout the chapters and, yeah, so it may seem like a lot, you're not expected to read all that.	In fact I put a...up there, you want something straightforward, that's going to be there.	But I also put stuff that is a








little bit more challenging, if you want to take it on, or if you want to try reading it.	That's there for you.	It starts off immediately with our next lecture, yeah, again we'll talk about these ideas relating to religion.
So at the bottom here, just real quick before we

turn to what we'll cover.	I will have a Blackboard site, and there will be basically I'll use it for announcements, so you'll see that in the feed there if I cancel class for whatever reason, I'll post it to there, maybe set it up for e-mail or some kind of notification, if that's not automatic.
I'll post the syllabus there, so if you lose it, you can always check it there, if I update the
syllabus because of things that happened throughout

the semester, we'll consider this version 1, and I may update it.
Inboxes will be up there.	So we'll have a -- an

inbox for reflection assignments, about these readings that I'll post to Blackboard, and I'll talk about that in a bit, and then other resources.	I may have film links, things that we watch or optional things for you to check out.
Okay.	Any questions so far?	Two ways to get

through the course.	One is to talk about the








straightforward way, which is basically midterm exam, final exam, and a couple of reflection assignments where we engage.	They're called "reflections", they're not summaries.	How do you think about these
articles that you read?	What do you think about them? And how does it relate to other -- your own
experiences or to other concepts you're coming across in other reading for other classes.	That's what the reflections are about, so it gives me a sense to see where all of you are at in terms of your understanding of the material.
Yeah?

STUDENT:	It says here the reflections are to be submitted, on the same topic?	The last page, page 3 it says two reflections need to be submitted.
INST. BILL ANGELBECK:	Which part are you reading at under

"reflections".

STUDENT:	Very last sentence on page 3 of the syllabus? INST. BILL ANGELBECK:	Page 3.	Oh, there.	Yeah, yeah,
third one can be submitted for extra credit.

STUDENT:	To be submitted, on the same topic, same reading or the same video?
INST. BILL ANGELBECK:	No, every reflection will be different, yeah.
STUDENT:	So what does it mean two reflections?








INST. BILL ANGELBECK:	You submit two, total throughout the course.
STUDENT:	Oh, okay.

INST. BILL ANGELBECK:	Not two at the same time.	Yeah, we'll have I think -- let me see in the reflections -- if we look at the schedule here, you see reflection 1 due basically at the end of the month of September.
The second one basically in early November.	So -- and

the third one in early December.	So there's three options, but you only need to submit two out of those three.	If you find yourself busy when it comes up to reflection 2, skip it and opt for 3, that's there for you.	If you do all three, the third one counts for extra credit, but not for a way -- it counts as 3% of the course total, though, you have the potential with a good reflection, to bump up from a B to a B+ with a
3%, that would be enough to do it.

So that's there, and that's the only extra credit offer I'll do.
So that's the main course; right?	And I used to

do a lot more reflections, I used to do an essay mandatory, but of course with chatGPT, I don't want -- I'm getting tired to try to discern whether someone's doing this stuff.	That's why the reflections, not summaries, I can generate one if I want myself.	So








you have the option if you do want to write and be deeper into the course, if that is the case, then I do recommend pursuing -- people went on to grad school, for instance, or you're in literature, or you need to practice writing, or you're going into philosophy
where you need to practice and exercising some logic

and explanation, then you should be doing this.	If you think you're going to be in a career where you need to produce summaries for work, to report and do presentations, well, then gauge in the practice of writing essays, because if you generate it, you know, it's like hiring an AI robot to go to the gym for you and exercise.		It doesn't -- you get nothing from that; right?	You may get a little higher mark but
these are only worth 10%, why are you doing that?	And the risk is if it's obviously generated, it's potentially flunking the course, so are you risk it
for 10% or a 5% assignment, something like that?

Think about it.

So the main point, if you want to exercise the ability to think, and clarify your thoughts, test your ability to look at a given set of articles, and summarize and tell me what you think about them, don't you think you can do that?	If so, do it.
But there's no point in doing a generated form








of that for you

STUDENT:	What style of writing do you want? INST. BILL ANGELBECK:	What do you mean? STUDENT:	APA.
INST. BILL ANGELBECK:	What with the reflections you do not even need to worry about that.	I just want straight text, your thoughts on it.	 You can put
the -- oh, but if you reference the text in a

particular page, yeah, I just want consistent format. So the library has guides for APA, MLA, Chicago, I'll probably post American antiquity format, which is anthropological one, it's the prettiest, coolest one, you've got to use that one.	Once you compare it to MLA, you'll be why would anyone want this.
STUDENT:	For the reflections are those allowed, our personal findings --
INST. BILL ANGELBECK:	What kind of statement. STUDENT:	"I" statements.
INST. BILL ANGELBECK:	Yeah, yeah. STUDENT:	That's all allowed, my opinion.
INST. BILL ANGELBECK:	My -- you're hiding it otherwise behind a supposed objectivity I'm not asking for objective, subjective, the reflection should be subjectively presented as well.
And I'll be familiar -- I can easily run a








prompt through myself.	So I reserve the right also if I think it's AI generated, your reflection, well, I mean if there's some clear tells that happen, and I've had many students do that, there's many different ways in terms of it, you know, obviously the hallucinations where it brings it stuff that's higher than what I think your background is.	I reserve the right to call you into office hours and whatever and ask you about what you wrote, and if you can't seem to explain the thoughts in the paper you submitted to me, then I will assume that you didn't write it and it will be a zero.
So -- and I'm not a person who is antiAI, I love

it myself.	But I always use it as a tool, or take care of little piddly things that I have, but as an academic, I'm not going to generate that lecture that way.	That would be a pretty boring lecture, maybe 10 years from now the AIs will be something that we will want to listen to, but not currently.	That will be scary.	Actually last semester last time I taught it I had AI religion.	You know that that's happening where lots of churches are developing AI forms of Jesus that you can talk to or other saints.	Priests are -- various preachers are coming up with AI versions of themselves that they can respond to the people in
their church as if it's -- so we're even offloading








religious work to AI, and there's many facets this is a being that produces answers, like an oracle, the Delphi oracle in Greece, get a response out of seemingly nothing, the AI is a new form of oracle for us.	There's an art piece in downtown Vancouver that kind of treated as an oracle.	It was in a tent, sat on a pedestal, had a glowing orb that would signify its thinking process, and you typed your answer, how many bottles of water that question cost.	But it provided a mystical response for you.	Easily you can set an AI to do that.
It's interesting to think about and interesting

thing for me to look at newer developments of how it's playing a part.
Anyway, you have the essay portion for you there.	To indicate you're going to do that stream, you submit a proposal, and the proposal will be due basically right before the midterm, and actually the midterm will take about two hours, an hour after, and I will respond to your proposal.	So you wait after you're done with the exam, and after everybody, we will talk about your proposal then or schedule a time
in office hours or after class at some point, and I'll hear your thoughts.
Also if you choose the essay, it's also an essay








project stream, so that means I'm willing to entertain other things such as a 'zine, a little 'zine that you put together that relates to the topic more
graphically or more nonlinear format, a graphic novel

or comic format people usually do that as a 'zine. Class presentation, if you want to do a presentation. That would be before class, that's a possible project. Podcast, I've had videos, short documentaries made by students as well.	These are all options.	You propose it, and it doesn't mean that I'm going to accept it.
I want to see that you're really engaged in the topic, not just seeing it as a -- I don't know, I don't see why.	It's additional work as you see.	What it does
is reduce the amount of your reflections and your

midterm and final, but more of it gets weighted

towards your essay project.	So you're still doing the work, so when you choose that stream, you're choosing to do more work.	So I figure why would people choose that in terms of -- yeah, in terms of try to use AI
to -- there's no point in it when you don't have to.

So this is for those that really want to exercise the ability to delve...in my experience when
I take classes sometimes the project that I did in the class is what I remember most of it, because I dealt most deeply into that subject.	And on an essay or








project if you choose a 'zine or video documentary, you still are required to deal with three or four sources.	I don't want 10 sources.	I want -- I want you to focus and really understand three to four sources and talk compare and contrast it.	So just kind of what you're doing with your reflections, except you're doing it with one article or you'll do
2, possibly 3, it's as if you're combining them and

then you'll have an essay.	You're building up components of knowledge to getting how to be comfortable with generating your thoughts and presenting them clearly.	That's really what an essay is about.
And so in college, and university, that's a

useful skill, and then depending on what kind of work you go into, yeah, so these are the things I would think about in that sense.
So, yeah, especially if you're going into

anthropology.	Or something writing intensive.

Attendance, I don't take it.	But I will technically you should probably know this, if you skip
30% of the class you technically fail it.	If the
person has records of that or knows that, that is the case.

I don't worry about it, because it just reflects








on your grade, generally.	This is different than like when I was at UBC a long time ago, and in my -- this course we're doing in one sitting, three hours.	When
I was in university, it was Monday, Wednesday, and

Friday you attend for 50 minutes, kind of a pain in terms of commute.	If you skip once, it's like you skip three classes.	There's a lot of material we do cover in class.	We're here to try to clarify the material, that's what the class format is about.	So point being it will help you or that's the kind of point, we could all just read things; right?	But we don't.	If there's -- you know, even with myself, I could read this huge book, but oh, somebody made a documentary about it, well, I'll watch the
documentary, it's multimedia way it integrate into it.

When we look at human cultures more generally, we find that the common method of instruction is
in-person with interactive person who is a guide

through the course.	And it's kind of interesting, oral traditions, indigenous peoples throughout the world, that is the method of instruction, interacting with the person who knows what they're doing, and learning, and engaging with them.
So even though we're a writing-based culture, we

still resort to oral instruction, to understand the








writing, to better understand the writing.	When I say that, it's up to you whether you want to read the
stuff beforehand to have it clarified in class or maybe it works better for you to read it after you've had the introduction from the class.	Either way, I wouldn't save it for right before the exam, that would be a feeling of being overwhelming in terms of the amount of reading.
Okay.	 So attendance, test format.	We'll have the midterm and the final, multiple-choice, kind of a mixture, short answer, short-essay question.	About two hours.	Most people will be done in an hour and a little bit after.	Tests are not cumulative, so everything we do in the midterm we're done with, even though technically we're -- it doesn't mean we don't reference earlier stuff, but the second half is about the second half.
We talked about the reflections.	Again, these

are just one to two pages, single-spaced, maximum of

1,000 words.	We talked about the essay project.

Let's jump to the last page before we go through the course itself.	Policies.	Best method to get a hold of me is by e-mail.	I teach four classes in a given semester, so if I know what you're talking
about, it helps to mention that there's only one








religion class, so you can just mention the religion class.	If your subject line, if I look at it I can tell I can answer that question quickly, it helps me
if you do that.	And use your name.	Sometimes I'm not

under -- if there's no -- if you're using some kind of weird code, yahoo dot com, and you don't mention -- if I don't know how to respond to you, I'm less able to respond quickly.	I try to respond within two days during the week.
Assignments will all be digital, you'll upload

them in PDF forward. So print to PDF, rather than the actual Word doc or RTF or whatever it is. I have some other things. I don't like things larger than 11
font, for instance, if that's just a personal

preference.

Late assignments.	They're due by midnight, but on the week that they're assigned.	I don't want anybody worrying about it to try to show up to class, so it's not due today, it's due on Sunday, of the weekend.	So keep that in mind.
And even then, it's really -- I don't apply the late thing, if I'm late to getting marking it, that's to your benefit. If it takes me four or five days or a week, and you haven't submitted your assignment and
you get in before then, you're fine.	It's if I marked








it and you submit it after, then I that's when I consider it late.	A little -- some flexibility for you in terms of -- so don't worry about turning something in that's not -- that you don't think is
complete or if you want to go over it again, whatever. Late assignments, if it's after I marked them and you submit it, there's a 15% deduction, you can still get an A on it, an A- in any case.	I will close the inbox probably two to three weeks after, and if it's not there, you can't submit it again.	Put the exams in your calendar and reminders.	I guess that just
applies for the midterm, we'll have a schedule for the

final when it happens.	You do not want to miss those. You need a doctor's or a mechanic's -- some kind of test document that would make me not apply the late -- basically if you miss an exam and need to arrange to
do it again, that will be during my office hours or if we can negotiate something.	But if you don't have an excuse as to why, it will be treated like a late deduction on the exam.	Late submission.
Language competency.	We're going to do a lot of reading and writing, having dialogue.	So competency
in English grammar, essay writing, these kinds of things is just expected at the college level here, secondary.	But there's a good learning centre here if








you haven't written an essay in a while or even the reflections.	Just be aware of that.
Academic integrity, we already talked about this.	When you hand something in, you're testifying that it's your work, you're signing it, putting your name on it.	And if that's not your work, it's a problem for you, and if you can't -- it's not if it's if, if it's AI or someone wrote it for you, plagiarism, basically if some form of cheating on the exam, any of these kind of things, I just submit the evidence to the dean and you go to the list of plagiarizers and cheaters, if it happens twice, it's potential expulsion from the college.	Those are the policies.	Any question on those?
Let's turn to page 3.	And this is just the schedule here.	So today we're doing an overview of the anthropology of religion.		We'll turn to that soon.	Next week is approaches.	So we're still in chapter 1, so the longer chapter in the text, like 40 pages.		But there's a lot of different approaches to religion that we'll talk about, and it is kind of important that we -- so it starts off a little bit more theoretical, but we will be returning to these
series throughout the course.	In the process we'll be

talking about Durkheim and Freud and Marx and








Nietzsche, the ways people have thought about religion and in the sense they will be helpful and other social sciences that you might take, because a lot of these same approaches you'll find in other -- as applied in psychology or social psychology, sociology, even economics and so on.
So some of these names are quite big and have applicability elsewhere.	It's good to have them in class but in general, you'll see them pop up in culture more broadly.
Then we turn for whatever reason our text does not have a chapter on the evolution of religion, which kind of offends me as an archaeology, we'll be reading Robert Winzeler, I used to assign his text, but students tend to like this more, a little bit more engaging.	So I'm only applying his chapter on the evolutionary origins.	We'll talk about earliest evidence for religion in the human past, archaeologically, how do we tell or think about -- how do you know when you look at Neanderthal, that they
had religion or not?	Did they, if so, then they're closer to us than we thought as Homo sapiens.	Some people say we're Homo sapiens neanderthalensis, just a variant of Homo sapiens.	We'll talk about earlier hominids, Australopithecus.	Do chimpanzees and








bonobos have evidence of religion?	Do crows and elephants?	We have to think about what is the line, what is the line we're looking at, what is the criteria we're using, and is this the right criteria. We'll talk about the different criteria and think of different ways that people approach, trying to think of the appearance of religion in the world, in the universe, to the best of our knowledge.	Because if you don't see it in the behaviour of a colony of bees or among plants or fish, and actually I had a professor who did argue but I'll bring it up later,
that fish had some religious behaviour in the way that

they react to a shark or barracuda, whatever,

something larger that may eat them.	And when you look at a lot of cultures, often the gods, the powerful
gods are large men something predators, and even in

the Old Testament, God is this thunderous -- Zeus is thunderous, these kind of punishing beings, potentially can kill you.	And these arguments come out of this notion that they have that very ancient origins, if it's in our DNA, these experiences of
greater-than-us beings, and how do we respond to these

beings that are greater and stronger than us.	And when we turn to some of this evidence, the cave bear was venerated by early humans, treat their skull with








respect, place it on pedestals, make offering to the cave bears, and they would have been the greatest predator in the environment of their world.	So they didn't just treat it like a dangerous thing like we treat it as a grizzly, we treat don't treat them as venerated but we do venerate celebrities or CEOs, celebrities, or just across the world.	There are other instances where we see veneration.	We refer to people who are utterly devoted to people as a cult, a cult following of a certain individual or a certain, and so what we see is religious kinds of behaviours towards a particular celebrity or musician or what have you.	Behaviours at concerts are quite interesting to think about in this sense.
Okay.	So evolution will -- it will be important to take a look at this, I want to take a look at
Werner Herzog.	If I don't show it, I will post it, anyone seen that, cave of forgotten dreams.	He goes into one of the oldest caves with art in it, Chauvet cave in France.		When it was released I saw it in 3D, one of the better uses of 3D, rather than things exploding in your face.		You got to feel through the cave walls, and people went by torch-like like a mile into these caves to set up altars and depict animals in their environments.	That's a useful thing, that's








why we may turn to that.

The next time we meet it will be regarding symbolism and mythology.	And we're going to touch on that first.	 So this gets into the linguistic anthropology.	It's actually quite important to talk about symbolism when we think about religion, what we'll notice is do you have religion without symbolic behaviour?	Do we have instances of it?	That's something to think through.	Most anthropologists would argue that all religion is based symbolically, you wear a cross or I -- or adorn yourself a certain
way or wear certain clothing, you might think of these

as materials, but if there's a certain theatrical you're choosing to wear to identify as being part of a certain religion, then you're engaged in a symbolic act, and hence this is where it's important, and even though they place it as Chapter 3, we'll be reading about symbolism -- it mythology is No. 2.	That's jumping ahead of the game in my view.	So we'll read symbolism first and try to understand symbolic -- basically our brain works logically, we can think of cause and effects and dynamics and stuff, but another part of our brain thinks symbolically and it uses metaphor.	It is what symbols are all about.	This is the realm of religion, and so here again we have the








logic of science and mathematics that we use to characterize the world as we measure it, and then what's beyond that, we start to represent symbolically in a variety of different ways, which is always a mask for the unknown that we step in there.
So symbolism is very important to get down, not

only these approaches, but we have to understand what is the symbolic way to start interacting with the world, and then what we'll notice is religion is suffused with it, fully suffused in symbols, and so if we start looking at their dynamics, we'll start to see how they play out throughout all the rest of the chapters that we're going to talk about.	So we'll see symbolism in mythology.	Mythology is just completely looted with symbols.	People think of them as just stories reason the character wears certain things,
uses certain items, does certain acts, and then people re-live them.	The last supper of Jesus is reenacted, it's in myth, in the Bible and reenacted by people in ritual, and we'll talk about people who argue exactly about that.	Myth sets of template or blueprint in how you enact material life.	So we see mythologies
clearly loaded with symbols.	And then that takes us right into rituals, I've already done that, that the mythology lays out how the rituals will proceed.	And








basically for anthropologists, ritual is something that is done but doesn't quite bring about the response that an objective scientist would look at it
as.	Like why is this person kneeling down on a pillow

and orienting themselves towards Mecca for a few minutes here?	How does that help their lives?
They'll think that doesn't do that.	For the believer, the practitioner that, is a very important act, not only symbolically, but the practice of doing that. .
Ritual are just loaded why are you engaged in

that act while it actually is not accomplishing materially what it's supposed to accomplish.	It's a symbolic okay.	To kneel in prayer and engage in communication, and the scientist will say well, you don't hear anything in response or whatever.	It seems to be an act that does not provide any kind of objective measurable response to the scientist.
So rituals are loaded with this.	People engage,

they shut down, they cut off work, they engage in ceremony.	And treat the world differently, different mind sets occur for ceremony.	And so we'll talk about rituals in the living, and how rituals are important for the living.	Holidays, notice hold, holy day, it has its origin, stop being economic for a day, and to do something else.








So we'll talk about a whole variety of different -- we'll talk about rituals and this means thinking about sacrifice, common ritual is sacrifice throughout cultures.	Sacrifice in all of its
meanings, from sacrificing a small animal or sacrifice the first crops that you gather.	Here are the Coast Salish people will gather berries on a hill slope and offer the first small basket to the ancestors, to the animals, what have you, and take the rest.
So there's some kind of engagement with an

economy or other beings that we don't see, or related to cedar trees in a way that scientific would not say a cedar tree responds, so we have these kind of -- we'll look at rituals of healing, medicine in many
cultures is done through a language of spirituality in many cases.	For many indigenous groups when they're ill, it's not the fact of a virus, that's not the language that's used.	It's maybe your spirit has been pulled from your body, has been ensnared, and so shamans come to the aid, or other healers, to remove those harmful spirits that you've accumulated.
So we see the overlap of any kind of holistic

medicine approaches in western science where the thinking -- rather than the specific symptom, the context that allows that symptom to proliferate.








Anyway, then we'll turn to rituals again, but this time explicitly about the dead.	This is a huge orientation -- this is something where all of a sudden we see secular or atheist people engaging in ritualistic behaviour.	Someone has died and they're showing up for the funeral.	The person is dead, they're not going to notice that they're there, according to the scientist.	So they're engaged in an act.	They need to engage in this ritual for a sense
of closure.	This is it a great example

anthropologically why rituals are important, even in the context where people themselves would say they're not religious.	 So rituals for the dead, here we think of books for the dead.	We can think of elaborate tombs, pyramids of Egypt that were built to house a dead pharaoh.	Lots of effort, years of effort put
into dealing with the dead, and so this is one of the classic markers of are we the only species that buries their dead?
RYLAN: ...

INST. BILL ANGELBECK:	That's right.	That's one of the reasons Six Feet Under, the funeral parlor that is crows, they gather and we call them.
FROM THE CLASS:	Murder.

INST. BILL ANGELBECK:	Murder of crow.	So they killed








them.	It's a murder of crows.	Anyway --

STUDENT:	I believe elephants as well are turning the bones of their dead.	They turn to the bones of their dead.
INST. BILL ANGELBECK:	They do, it seems to be more rare of elephants.
STUDENT:	Cats and dogs, they have not a ritual per se,

but you've got to present the body to them for them to understand that a member of their family is dead.
INST. BILL ANGELBECK:	Um-hum.	Yeah.	Any other examples

in the animal world.

STUDENT:	Species of whales as well.	There's been documents of mother orcas carrying the babies for weeks after they died.
INST. BILL ANGELBECK:	Yeah.	These are all fascinating to consider.	And as we think through different subjects, it's always useful, people will draw a line here that this distinguishes us as humans, but then we see gradations of that kind of behaviour.
So, yeah, that's in the -- Neanderthals have

suffered that as well, even when we find some of them archaeologists said they thought the corps stank, they weren't engaged in a funeral, these kinds of things,
as if we have to have this kind of distinctive

behaviour on our part as humans, rather than thinking








of it as shared with other species as something that

we do.




there.

But anyway, we'll focus on rituals of the dead



So two weeks on rituals.	We'll have the


midterm.

Then we'll turn to religious specialists, and -- I should have that "Shamanism, Religious Specialists, and Altered States" would be a better title for that week.	I was trying to shorten it so I wouldn't have
to go to a different line.	We'll talk about priests, nuns, all sorts of different roles in various cultures that are explicitly religious.
We'll focus on the first part that of lecture

will be fully shamanistic, and one of the reasons for it is shamanism is the first religious specialists that we see in human evolution.	So for all
small-scale societies there's a figure we'll call, we

call the shaman, but really it means spiritualist healer or spiritualist.	And 10% in any given society are people oriented that way, and or it's necessary for a society to have 10%, if you're a small hunter gatherer band that are able to communicate well with
the spirits or understand the ways of the ancestors or

the ways of the other nonhuman actors in the world,








and on top of that, to have medical knowledge about plants and what can heal and how to fix a broken leg and all that kind of stuff.	So our early doctors and surgeons are essentially shamanistic figures in
small-scale societies where they take on a lot.	We'll talk about that in so we'll need to talk about shamans in-depth, and alter state is there, too.	And it's a separate chapter in our book, focused on altered
states in general.	But when we look at the shaman, this is a Rich Aliati [phonetic] as the technician of ecstasy, the technician of altered states.	They know how to enter altered state, through fasting, through various hallucinogens, or other practises, and the altered state gives them insight, or read mythologically in the realm in which they carry out the healing, or whatever the aim of the ritual is.
So shamanism is a very useful thing to focus on as core, since it -- we all have ancestry in hunter gatherer bands, that's the earliest religion as well. So there are -- it's not to say that shamanism is the same for South American, Amazonian indigenous hunter gatherers as opposed to Arctic or northern Japan.	But there is a lot of commonality to see and it's interesting to look at those commonalities and how
they vary as they adapt them to Pacific environments








and contexts.

So anyway, that's an important thing for the development of religion is to think about alter state, and to think about alter states it's present in almost all religious and all cultures, not always as we know is -- are altered states thought of exclusively as spiritual.	A lot of people just like to get drunk, in other cultures that drinking alcohol is done in the context of spiritual.	We'll talk about those other kinds of things.	That's another overlap of engage waiting alter states, which is done both in religious contexts and in secular contexts.
Then we'll turn to magic and divination, witchcraft and so on.	In anthropology we'll get to it, make a distinction, magic sorcery, witchcraft, divination.	Some people might loosely think it's all the same, but we'll talk about them as distinct
practises in and of themselves.	But some of you might

be thinking about why are we talking about magic in a class on religion, but -- or witchcraft or whatever, but when you look at any culture that is based in witchcraft or magic as part of their understanding of the world, it's just that's how they interpret the forces operating in the world that they can interact and manipulate that they're not relying on a spirit or








a deity to do so.	So magic is just a switch of logic, and people engaging with forces directly.	And so in that sense it readily applies to -- it's a religious view much the world, and how you're able to act in it.
Okay so, that kind of covers the basic theory and components of different aspects of religion, and then we switch in the last weeks to examples and cases of religion, and here it's helpful to start with new religions, and small-scale ones.	This is actually a specialty of mine, my masters was on new religious movements in the U.S. and Canada, and I focused on the world, but I studied with -- I did ethnographic work with the Gurdjieffians.	Anyone heard of George Gurdjieff, Russian mystic in the '20s and '30s.	He attracted a lot of followings, mixed Islam with kind
of Tibetan Buddhism and spent a lot of time with Sufi

mystical Islam to produce a form of religion that he brought to the west, but he stripped it of all of the words that were used in the original languages and adapted it in purely in western psychological terms, and it was a massive hit for him in his time.
Anyway, that's an example of a new religion.	We

can think of all different kinds, and that's actually what we'll do, we'll take a look at a whole smattering of different ways, in the current context such as...or








UFO religion.	Anyone know who the Raelians were. Anyone know who they are a recent documentary.	We'll read about them in the book.	Do you know?
STUDENT:	No.	Say the word again?

INST. BILL ANGELBECK:	Raelians, r-a-e-l-i- -- I mean, there's literally thousands of them.	A lot of them really exploded in the '60s, countercultural time, trying to find something other than western capitalist culture and started turning to all of a sudden, Buddhist and Hindu and Islamic mystical traditions.
STUDENT:	What defines it as a new religion?

INST. BILL ANGELBECK:	Only in terms of age.	That's it. STUDENT:	What's the age period for that?
INST. BILL ANGELBECK:	Good question.	Most of the new

religions we'll look at -- actually we'll look at new religions in the past.	It just means a totally new religion develops.	So you are raising a good question of whether if it's a sect of Christianity, does it count as a new religion?	But Jonestown, or The People's Temple is treated as a new religion, even though it started totally as a Christian context, and was its own church.
STUDENT:	What's the date cut-off for religion as "new"? INST. BILL ANGELBECK:	I would say on average the ones
that we'll turn to, we will include more Mormonism as








a religion Baha'i faith counts. STUDENT:	I thought Baha'i is ancient?
INST. BILL ANGELBECK:	It's not that ancient, no.	A few hundred years, so...	Mormonism is 1800s; right?	I would have to look at the date on Baha'i.	Anyone remember?	Yeah, it's --
STUDENT: ...[simultaneous talking; indiscernible] it brings Jesus from very ancient --
INST. BILL ANGELBECK:	Oh they can adapt new things.

That's the problem.	With The People's Temple -- when Jim Jones starts, no one thinks he's anything about Christian.	We may take a look at a documentary or I'll post it to sure.
How many people are familiar with the Jonestown

or People's Temple?	Just a few.	That's always the classic example of how -- that's the cult.	I put "cults" in quotation marks there, because we only say something is a cult when it goes terribly awry like
the Raelians who all committed suicide with their Nike shoes --
STUDENT:	Heavens's Gate.

INST. BILL ANGELBECK:		Yeah, there's another name for it, or I mixed it up.		Heavens's Gate.	There's a documentary recently on them.	You do have suicide cults basically.	And that's pretty easy to say that








religion, that's -- but according to their religion, is that terrible if they're following their religion and committing suicide to do board a UFO?	I mean objectively, we would say well, that's a false religion, and they just killed themselves, and how sad is that?	But -- so it's easy to identify something as cult.	I think most people are comfortable to say that's a cult.	Look at Waco in Texas with the Branch Dividians with a compound, with a bunch of weapons,
all of them burned to the ground.	We can easily say

that that's a cult.	But when you don't have massive deaths occur, where do you draw the line?	A lot of people will call -- Mormons will called a culture normally, they were banned from so many different states, and hence pushed towards Utah as a place where they could occupy back then, and now it's very much accepted.
STUDENT:	I thought cults were specifically worshipping an

alive person?

INST. BILL ANGELBECK:	That's a cultive personality.

Usually they're -- I mean in practice when you look at Jim Jones and The People's Temple, it is about him and they're turning about him even though he started with
a different message, you can look at that.	I would

agree with you that that is a marker that something's








a problematic culture when it's about more about the power of a certain individual.
STUDENT:	That's what I heard. INST. BILL ANGELBECK:	That is --
STUDENT:	Would a cult try to be where you use your autonomy, then?
INST. BILL ANGELBECK:	Very much so.	That's a method that they often use.	The Scientologist receive
compromising material from you as you engage in

E-meter practises and then hold it against if you threaten to leave.	 Compromising material.	That's another one that -- I like to talk about the one that was in Vancouver.	Anyone know what I'm talking about?
STUDENT:	I think my cousin was involved in it.

INST. BILL ANGELBECK:	NXIVM Nexiom [phonetic]. STUDENT:	I'm sure it was in Surrey.
INST. BILL ANGELBECK:	There's one Nexium.	There's two TV

series about Nexium.	It's one of those corporate, new-age potential movement.	One of them had a headquarters here.	I was showing it to a colleague, and she was like, "Oh, I was in a play with this person."	These are locals.	Actually it drew a lot of of the celebrities, or whatever, the actors, so
members of Small-Town, the TV series, and the loosely

based on Superman and Battle Star Galactica, were all








caught up in Nexium, and upper core were members of

those.

Anyway, it attracted a lot of them, and it

became kind of -- anyway, we'll talk about them later. It's easy when you see -- in that one, no one dies.
It just ends up being a sex cult for a particular

individual.	But it's interesting to look at how he is able to garner the power to -- that these people believe it's in their best interests to be a part of that.	What kind of thinking and practices and beliefs are put in place?	And he was very creative in his ability to let them think that it was their doing and not -- so even though they're basically reached to the point of slaves, he has them thinking it's all their own doing and it's in their best interests.	And so that's a -- calling that a cult, because it was about him enhancing his own power relative to all these people.
But most new religions, even though many of them will be labelled as a cult because it's
non-mainstream, most of them are fine.	And in fact many of them are adapted, why are we following religions that developed 2,000 years ago in the desert, we are in cities.	You see a flourishing -- Scientology is explicitly adapting to the western








scientific context, using technology, using

psychology, using all of these that are more suitable. You take classes in Scientology.	You pay for courses, and you pass and you get credits.		Here is a religion that is totally adapted to what we're normally doing, even when you look at Buddhist courts setting up centres here.	They don't set up monasteries in the west, they set up centres, and you sign up for
courses, and you attend, and it fits into your work schedule.
So we'll take a look -- these are new religions, express themselves in ways that adapt to contemporary society, and even old religions use new technology
like AI, like I was describing, so new religions are

very useful to look at, and the main point is every religion that you want to look at started is a as a new religion in in some point.	And therefore it's useful to look at new religions, When they're
small-scale, and look at their dynamics and their diversity to better understand how they become these huge global religions, and that's what we turn to is global religions, and we will look at them in terms of -- we will look at Christianity, Islam, Judaism,
Taoism, Islam, Buddhism, Sufism, we'll take a look at

basically the top 15 global religions.	But we will








look at them anthropologically, we'll look at origins, what connect did they start, how did they develop,
what are their practises, what does it seem why are people attracted, how is it suitable in that environment, socially or physically, and how do they adapt over time.	And look at those periods.	And highlight aspects even though we may think of it as eternal unchanging idea, well, then let's look at these changes over time.	And how they relate and respond to each other, how Buddhism responds to
Hinduism or how Christianity is a response to Judaism, how Islam is a response to Christian, how Baha'i is a reresponse to all of them.	That's one of the messages of anthropology.	This is why it's different than all these other courses at the college.	You can take a course in economics, political science, take a course in history, psychology, sociology, but in
anthropology, because we're talking about humans who

do all of that, including religion, politics, science, we have to be holistic, and hence we talk about ourselves as biological beings, with physical needs,
we also talk about ourselves as people that seek art

and meaning and spirituality.	So because it's anthropology it necessitates that we think about the context of everything and how it interrelates, so we








will do that for these global religions that try to apply themselves as if it applies to all planets that everyone will have the same outcome.
But what we find is it's usually a very specific

orientation from a particular culture.

So -- and then in the closer, I will talk more about -- we'll see how much time we have when we get there but about the point of religious behaviour in secular life.	And think about religion in relation to politics and so on.	That's a big topic and usually by the time we get to the end.
I don't have as much time as I'd like to flush

that out, given deadlines, but, yeah, okay.		So any questions about what we're going to cover?	Any questions about the assignments?
STUDENT:	So the only way we need to indicate that we want

to do the proposal is by handing it to online before the midterm?
INST. BILL ANGELBECK:	That's right, and then arranging a time to meet with me about it.
STUDENT:	Okay.

INST. BILL ANGELBECK:	Which could be right after the midterm.	There will be an hour or about an hour after everybody's done so I can meet with a lot of people then.	Or there's office hours or after class, yeah.








And, yeah, and so a proposal doesn't mean I'm going to accept the proposal, meaning -- but most likely or we talk about it and come up with something that is suitable, not too big a thing you're trying to take on or not too little or too generic, something specific and manageable, basically, any other questions?
STUDENT:	If you can't do one of the tests, like, for example, can you retake the test, do you do retests, by any chance?
INST. BILL ANGELBECK:	I will consider it late unless it's

for a medical or otherwise documented emergency that you're dealing with.	Yeah.
Any other questions relating to assignments or what have you?
STUDENT:	What's the picture on the top right?

INST. BILL ANGELBECK:	Anyone?	That's Dogon, north central African, elaborate masks that they wear.	I'm not even though a picture.	Those are pretty cool, but they have some of the tallest masks that they wear.	I sometimes show a little documentary relating to them.
The anthropologist -- French anthropologist studied with the Dogon year after year, and it wasn't until he was with them for 12 years that they finally said, "Okay, you can come and see one of our religious ceremonies."








STUDENT:	What country?

INST. BILL ANGELBECK:	They're probably -- I think it's southern Sudan, and also into other -- they may extend into some other regions, maybe into Chad a little bit as well.
It's kind of the Dogon knew that the star Sirius

was a double star.	The scientists were freaked out, but if you look through a telescope, you see that it's two stars, but they knew that, and spirits that communicate from that particular star system.	And for whatever reason, there's other religions that focus on the dog star and Sirius as an orient.	But they are an early one, so that's kind of interesting.
Here, what culture is this?	This one is pretty

obvious with Buddhism.	This would be northern Canada, Inuit.	Also -- masks are going to be a part of -- in many of the subjects that we talk about, you would -- masks and not just masks like Hallowe'en.	Of course there's many circumstances for that.	But the mask becomes -- usually the person -- the spirit is inhabiting the person who wears that mask.	 And so
you -- in a sense you remove the person.	Even if you

were in the Dogon culture and the dancers comes out, you don't necessarily know who is wearing the mask. And they play on that quality.








This is ancient Egyptian Anubis with the pharaoh.	This is one of the upper palaeolithic caves in France, Lascaux.	We will spend some time on it later, but it's one of the first depictions of religious depictions that we have in the world, more ancient ones in terms of -- there's not many depictions, usually on the cave walls, they paint abstract designs or animals, and very rarely they'll paint a human-like figure, and they'll never paint them as human.	This person is not human, they're human like, human feet, human hands, human genitalia, but you're looking at their ribs and muscles, common shamanistic to show them, as if you're meditating, they become transparent or connected with themselves as bodily beings.	And so they become transparent,
they -- the spirits can go right through a shaman, and

it's because they portray themselves, so a lot of shamanic costumes are, the eyes are like in a state of ecstasy, in a trance, they're wearing animal antlers, they have a tail.	So is this -- and none -- we'll
take a look at all of them, but none of them depicts a human-like figure are shown as just human.	They're always half animal.	And that's actually insight into early human religion, in a sense.	They saw humans or they saw spiritual beings as half other beings, not








just human beings.

So anyway, that's the last one there.

Okay.	So let's take a break, and we'll come back and talk about definitions of religion.	Get oriented that way.	And so let's take 15.	I'll try to fix the slides here
[RECESS]...

INST. BILL ANGELBECK:	Okay.	Any questions come up over the break?	Okay.	I do have the slides working now. So we've over the key parts of the syllabus.	We've gone over the structure of the course, I'm going to start with some preludes to study.	We have a Blackboard.	 I wasn't able to show this before. You'll have your in-boxes that you can click on, you can upload your document that way --
RYLAN: ...

INST. BILL ANGELBECK:	This week, I'll set it up this

week.	So hopefully by, yeah.	Just some background on myself, also.	Just so you're aware.	I did say I'm coming at this as anthropologist and archaeologist.	I mentioned my masters was on anthropology of religion. In terms of new religious movements.	So I focused as
a cultural anthropologist for my masters, then

switched to archaeology for my doctorate and I studied this area, so the north-west coast indigenous peoples.








So I will draw on some examples from that.	Mostly the Salish.	So both Coast Salish and interior Salish, and the research do I in terms of stuff I publish on relates to how we organize ourselves socially, politically, warfares as an extension of politics, and religion and ideation, and that's where this aspect of my research comes into this course, and so on.
Okay.	So our objectives, we've already kind

gone over this, but just to hit this point.	It's not really on the syllabus.	We want to become knowledgeable in the great diversity of religious expressions throughout the world.
Yeah, we also want to become conversant come out of had this course and shared aspects, too, diverse
and what is shared about human belief systems and practises in terms of spiritual or religious qualities.
And this is maybe something that I'm -- or, you

know, hopefully anthropological approach brings to it which is to think about what religious practises, mythologies, religious practises become intertwined with everyday aspects of our lives, and so this is something we'll return to week after week.
Okay.	In the process, this is just a picture

from our book.	Slightly updated, I need to do it for








the new version here.	 Lots of different cultures we will talk about in this course in terms of their religious practises.	So when we were talking about shamans, I was talking about the Tungus, I mentioned a lot of Coast Salish in the north-west, but we'll try
to have -- and these are just a list of the tables of

the different cultures we'll cover.	We'll also think about -- and this is an important concept that we'll get to fairly soon, which is that we have certain kinds of religions that we associate with certain types of cultures, and why would that be if religions are ostensibly about the eternal...why do certain types of cultures or day tigs associate it with
different social political forms, that does seem to be

the case.	In the first chapter when we talk about hunter gatherers and foragers, maybe it's because of the small size of their population, but shamanistic, when we get to pastoral or herders, we have different types of expression, it's kind of common there, which does involve occasionally the appearance of gods as opposed to spirits, and hort resultlists tend to involve a lot of deities coming into it, intensive agriculture ultists, we have the appearance of really diverse and ornate conceptions of a hierarchy or pantheon of gods or major got with a pantheon of








saints and angels and so on.	It's an interesting thing to think about, why would this be the case if the religion is eternally true?	Why do we see had it
in r-appearing in certain contexts, this is a question

to think through.

So, yeah, it requires us to engage an immense range of religious beliefs and practises.	And here I think it's important that when we're doing so, we need to think of basically we want to think about how this is holistic, I already talked about that, this is a diagram from our text, they illustrate it this way, I would rather illustrate it -- oh -- this way, where it more corresponds to aspects of they're just kind of through a bunch of -- but to think of religion as one component of how people live, what their culture is about, what life is about, what is the livway of a particular culture group of people, that's what it's about.	And religion it becomes one element in relation, and connected to their environment.	This is what gets to that previous slide there, where this helps to explain that previous slide.	Certain kinds
of physical environments lead to more of a commonality

of certain forms of religious spirits. We'll get into the examples later. Not just environment, but what is their economy like? How does the economy of a certain








society favour certain kinds of religion with it, Max Weber talks about the Protestant ethic was very suitable for capitalism.
Social organizations, political organizations

all plays a part.	Arts, family, and language and symbolism.	These are always going to be talking about religion situated in relation to these other aspects.
That's what holism means.

So I think it's important to have a prelude.	We want to be wary of ethnocentrism, what is that for those who have had anthropological --
STUDENT:	A bias towards your own culture?

INST. BILL ANGELBECK:	Yeah, bias to your own culture.

Commonly you think the way your culture does it is the right way, and any time you see variance, you don't like it or it's weird or exotic or these other kinds
of things.	Often it's in that territory of just that's weird.	Can you believe -- you might even get into that very easily with when we study new religions.	Can you believe there's this small group of people that, you know, have an AI god that they interact with?	 Or that they believe that an UFO will come by, and they just kill themselves wearing these shoes, can you believe that?
These are ethnocentric where this is so








different from our own belief, that you would get -- you exoticize "the other".	So we want to be wary when we are studying other cultures, this is one of the
main messages of anthropology is that there's a lot of

different ways to be in the world.	A lot of different economies, a lot of different ways to be in family, ways to treat family and friends, it's all very different when we look at other cultures throughout
the world, and when we find ourselves raised, especially here in a Canadian western context of capitalism, we tend to absorb these values that you're raised in, and then think this is how it's supposed to be done and critique people, often the outcast,
anybody who is not doing what is -- they can be

subjectses of ridicule or marginalized or what have you.	And what anthropology shows you is that they're only marginalized in this particular context that you find yourselves in.		In another context it may be a reverse situation.	And anyway, we want to be worried about enknow centrism.	This scenes to be a lot easier when we think about economy.	But actually we're not even that, sometimes it's a problem that in capitalism and other countries are socialist, and we have to change that, that's the COLD WAR is just an
expression, we can't stand the existence of other








people practising other economies, we have to stop

that from advancing.	That's ethnocentrism taken toe a certain extent.	Colonialism is a product of the same thing, it's abhorrent that indigenous people believe
in spirits, and they're not Christian,ing we have to force them and take them to schools where they're not only forced them into Christianity, but more capitalistic orientations of values, and even they cannot speak their indigenous language, that's abhorrent to that, we need to punish that, get them away from their grandparents.	This comes out of ethnocentric notion that your culture is the best. It's not even a bias.	So I mean we can look at many different ways in which -- there's so many different ways that you're biased to the culture that you're raised in.	You're blind to how you're biased.	And there's different ways of thinking, and there's ways to find out how you -- and it's interesting when you catch yourself, when people provide those avenues for
your own insight into how you're actually ethnocentric

about certain things and you didn't realize it. RYLAN: ...
INST. BILL ANGELBECK:	There's overlap, but they're not equal.	Like the Olympics are a great example. Somebody's cheering for Canada to do well.	Does that








mean you're ethnocentric and biased?	No, it's local pride, things you would be in favour of your local team.	It can carry to things or, you know, oh, you hear about fights break out between people of opposing teams or fans of opposing teams.	That's where, you know, you just involves other things.
But they're not equal.	You can have pride in your culture, that's different than saying my culture is the best.	And it's usually easier for people with economy, even though we talk about the Cold War, that people who cares, we use guns; they use bows and arrows, whatever.	Or we use spoons knives, and they use chopsticks, who cares?	Some people take an attitude from that, I've actually -- I will not use that.	Ask for utensils before I eat this food.
People are ethnocentric in that way.	But when it

comes to religion, it may not have this -- this gets to a point where they may be tolerant of different forms of kinship, sociality, different forms of
economy and technology, but when it comes to religion,

all of a sudden a line is drawn, and no, they're going to hell, because they believe that.	Or we have to force them to change into and convert these people to our religion.	So we have to be wearby ethnocentrism. It especially applies here when we want to think that








just as anybody can -- people are not at fault for how they're raised in the context of -- people are raised in different environments, as anthropologists show
most cultures are unique adaptation to their

environment, their time, their technology and their history.	That's actually -- it's quite fascinating to study why that's an optimal form of relating to the world there.	You do have weird marginal cases where things bad adaptations, or people are holding on to technologies longer than they should.	But that
applies to any culture when people are doing that.

So we adcave cultural relativism.	(Advocate)

any of these religions that we talk about is a totally viable religion to believe in and practice as appropriate for their culture or what have you.	This doesn't mean that whatever somebody believes is okay. This is a question I don't -- we will deal with it
more in anthropology classes more concretely, of

course there's situation where we do not want to say, "Oh, it's okay that they're doing that because they believe they're superior to those people, it's okay if they enslave or murder them."	We don't want to cultural relativize to that point.	But as a base
line, it's useful to try to understand a culture and

the context and why they -- the culture has come to be








the way it is so it doesn't seem so weird.	That's always the effect of anthropology.	On the surface it seems that the Dogotn wear these masks and dance or any indigenous group or whatever any culture that is more than your own and further it is from your own, the weirder and more exotic it seems to you, but the more you know about it, the more you experience it, the information from that experience, you come to realize how similar you are as human cultures and things are just done in a different way.	And maybe even see the advantages of how they believe something or how they do something, how they go about on altnal economy.	That economy actually accounts and more premium more taken care of in the way they
redistribute their resources as opposed to what we see with hunter gatherer societies.
So for any practitioners, or believers of a particular religion as I'm sure are present here, anthropology does involve a humanistic approach towards religion.	But we're also going to take a scientific approach to religion as we kind of have
indicated here.	So be ready for that.	We're going to

think about religions as evolutionary having a beginning and evolving and changing through time. We're going to think about them as historical, even








though what they talk about is maybe the infinite or something eternal.	So be prepared for that. .
For atheists, sceptics, while we're going to be scientific, religions are recognized as beneficial for people, with we see them present in nearly all cultures, we'll talk about that.	And when we view (atis) like next ium, if in practice function exactly like one, and there's many aspects like the funerals
we talked about, where people that supposedly atheist, sceptical to religion at all, we need to recognize there obviously is something helpful in religion for these cultures in helping to create communities for one, create bonds between people to aid people in navigating their lives, that's ways for people to better understand the world, nature of causation, nature of origins of the universe, origins of these people have myths that relate toe answering these questions.	And those are religious questions.	If you approach them scientifically, from archaeology, we
have evidence from this practice at this time.	These

are always limited and not as fully explanatory as religion will take it.
So just keep in mind, this is how the course is going to be.
I like Stephen Jay Goulds, a major biologist of








course, he views as science and religion

non-overlapping magesteria.	Religion is too important

[reading]....

If you don't know Stephen Jay Gould is probably the most important figures since Darwin, or one of the main ones regarding evolution.	[Reading]....
So here he is, trying to provide domains that kind of make the whole science versus religions debate obsolete.	Just recognizing these are operating in two different domains, one in faith, one in tested knowledge, and there's limits to tested knowledge.
Okay.	Any questions or points you want to make?

So let's think of the variety of religious definitions, we'll try to define what religion is, and what I'm going to do here, we don't necessarily have
to remember all of these definitions, but the point is

to kind of think through how would you define religion.	Maybe take a minute and define religion, write it down or think about it and have a definition in your head what you would call -- what characterizes religion?	Then we'll see how it holds up or compares to definitions people have offered throughout time.
STUDENT:	I'd say it's like a spirituality.

INST. BILL ANGELBECK:	Concerns spirituality.	All right.

Does that need a better definition, is everybody clear








what spirituality is?	Let me ask, what do we mean when we say spirituality?
STUDENT:	Like there's a belief that there's something beyond the natural world.
INST. BILL ANGELBECK:	Beyond the natural world, yeah, okay.
STUDENT:	I would say morality.

INST. BILL ANGELBECK:	Spirituality, since you said beyond the natural world, I which use supernatural.
STUDENT:	I think that person said morality.

INST. BILL ANGELBECK:	Yeah, I'm going to write that now, too.	Morality, notice that Stephen Jay Gould mentioned science is not involved.
STUDENT:	The act of worship.

INST. BILL ANGELBECK:	That kind of connects to but gets at the practice, the orientation.
STUDENT:	Create purpose.

INST. BILL ANGELBECK:	Purpose, yeah.	Purpose will go with meaning.	Or is that -- did I just add that, purpose is -- purpose provides an orientation.	So I guess I added that a little bit ahead of myself.
STUDENT:	Could you say it's a shared system, so amongst

many people, not just an individual.

INST. BILL ANGELBECK:	Very good point.	Religion is not -- there's no examples of individual religion.








It's not really religion when it's just one person. So, yeah, so it's a social shared belief system.
STUDENT:	I would just say it involves community, but it's kind of social as well.
INST. BILL ANGELBECK:	I think that's why I put "social"

in there, but community is important.	We'll find that to be the anthropologically, we'll look at those things.	 It is doing something about creating social bonds.	We'll talk about that.
Any other things we need to add?	This is pretty

good.	I like it.

Let's see what comes up in our definitions.	One of the oldest definitions, 1871 and one of the first anthropological texts as a general overview of anthropology, meaning self-conscious of itself is by Edward Burnett Tylor.	He defined religion is a belief in supernatural beings.
Durkheim.	One of the books that's not just

about -- a religious book talking about religion a little bit, but explicitly about.	He's a famous anthropologist/sociologist, [reading]... sacred." Workshop and the sacred, I'll add that.
In fact that's a big word for Durkheim, sacred. That is to say, things to set aside and forbidden. When they're sacred, they're treated differently than








other things.

Beliefs and practises, sacred ones which unite into a single moral community called a church.	That's a problematic phrase, just a western term, and those who adhere to them.	So he's talking about community. For him it's about sociality and the sacred.	And for him, the social experience is the sacred aspect.	So we'll come back to Durkheim.	But I just wanted to
show his definition.

Sir James Fraser, about mythology throughout the world, huge tome, like 1,000 pages. He calls religion a propitiation [reading]... human life." We don't
have that here.	But he's -- in his overview of religions throughout the world, particularly like magical fertility rites, you carry a ritual out, for rain, for your crops or what have you.	So religion concerns for him -- I don't know if you want to write this down -- to help control -- help gain control of a situation environment, when you pray for the health of someone who is sick, this is what he's talking about. That's involving the scientific normal course of
events I don't want to take place.	I want some

supernatural interference here to help change what's happening
STUDENT:	Would that kind of be where the idea of helping,








control, I don't know just do the wrong stuff. INST. BILL ANGELBECK:	Upcoming definition is going to
relate to what you're talking about here.	So let's turn to Paul Radin, primitive religion 1957.	It consists [reading]... here he's talking about the sacred again, maybe the social, to try to generate an alternate way of being in the world.	And what he's talking about here is kind of like say Sunday being your religious day, your holiday, ceremonial day, how different they are from an everyday work-day or secular day.	There's all of a sudden mind-sets are changed, your attitudes are changing when we get to a different sacred mind-set.
William James, and this is what I was drawing on

for the varieties of religious definitions, famous book from the 1958 version.	"Religion is the feelings, acts [reading]... divine."	Again these feelings -- I'm going to leave it as sacred and feelings.	Worship it a different mind-set, try to be encouraged.	Maybe I should write that.
Here is another famous anthropologist, Wallace: "Religion is a set of rituals [reading]... So here we are propitiating, trying to help gain control or change in our environmental or social circumstances.
So that's propitiation or, yeah, magic really








falls into this, all magic, sorcery, witchcraft, divination, any of these kinds of practises are attempts to try to gain a handle on what appears to be chaos or the inevitable.
Winzeler we'll be reading from him when we turn to the evolution of religion, and.
What religion, magic [reading]... or certain knowledge."
And this goes back, so I was kind of relaying that.	Here we are as people looking out at the world, and we reached this limit of our understanding.	We can't even remember the day we were born; right?		If
we can't even remember the day we were born, like for me it's like I think I can remember three or four, I can go back to, it's kind of neat how far can I go back, and when do you that, you might be, like, "am I reconstructing that?"	Same for a culture, how did this culture come about?	There's an origin story there.	But it's almost got a very similar, you're quite unsure unless we have some historical documentation, especially for ancient people.	But we look at what we can measure or know the
cause-and-effect dynamics, the technological capabilities, the make-up of certain things, knowing what they made of, the minerals and what the








potentialities are.	Right now, various scientists are trying to test for all kinds of minerals for higher processing microchips.		What can we combine, what is the dynamics of this?	We are always uncovering, and new technologies are building upon ideas.
We try to expand this limit constantly.	But

what's beyond this, that's what he's saying, this is where religion is.	It fills in the gap to help explain what we don't know from science or what we might say is empiricism.	What's empiricism mean?
STUDENT:	Proven.

INST. BILL ANGELBECK:	It can -- yeah, we might use it in that context.	But in a more basic sense?	Just through the senses, that it's measurable.	So it's through our senses we know, through our senses and experience we know that this is the case.	But we reached this limit, and religion comes in after.
So this is knowledge, and this is done in terms

of faith or belief.	No one says, "I believe when I click this light switch that the light will come on." We don't need to speak that way about technology.	Or, "I believe when I put the key in the car, the engine will start," you don't believe that you know that, you don't speak about belief in other contexts, you only use it is.	Obama said this literally when he was








asked whether God exists.	And he answered appropriately for someone of faith:	"I don't know, but I have faith that he does exist."	But that's actually -- faith is only there because you don't actually know.	If it wasn't -- if you knew, then it falls into knowledge and science, and then it's not something that you need faith for at all.	You have faith, that's why it's called the leap of faith, for Kierkegaard.
STUDENT:	When should faith be in our religious concern

list?

INST. BILL ANGELBECK:	Yeah, I think so.	Okay, good.	So that's a difference -- so that's one of the reasons why this is -- religion, when we study this course, it's not just a niche thing, one set of things that
people do, actually encourages the limits of what they

know and how do they frame that, how do they talk

about that.	No one remembers when they're born, we're not going to remember our deaths either, according to the scientists.
Geertz, this is from the '70s, the interpretation of cultures, he's playing off Freud, who wrote the interpretation of dreams, Freud was writing about the experiences of an individual
dreaming about reality.	Here Geertz collect vising it








to dreams of society, and this is the anthropological, religion is a system of symbols [reading]... realistic."
So we've emphasized symbolism.	I'm going to

probably add that.	This is Geertz' contribution about how thoroughly symbolic is.	Religion is like a set of glasses that you adopt to look at the world and interpret causation, interpret why things happen to you, why you're selected, why things are good for you, why things are bad for them, associated with the
vacuum system and morality.	But it's a method of interpretation.
RYLAN:	...

INST. BILL ANGELBECK:	Right.	It provides purpose and meaning.		Yeah, it provides a perspective.	Let's do that.	I'll put it up here so it stays in the same column.	Provides a perspective.	And that's connected to symbolism, too, symbolic perspective.	And here he is talking about the feelings.	I guess you have to
add "feelings".	That's associated with the sacred.

When we encounter the sacred, it alters our feelings, the way we exist in the world.	Entering into prayer often contains a change of feeling; right?	Something simple you can do.
Sherrie Ortner, great ethnography on Nepal.	A








meta system that solves problems of meaning [reading]... So this is a high-level thinking here I provided, because I think it's an interesting one. That not only is it the limits -- she's saying it's not -- Winzeler is saying, it's not just saying the limits of scientific knowledge -- she's saying that society is all contradictory.	Competing things occur in societies, progressives and conservatives,
spiritualists and not, and here comes religion to kind of negotiate in a collective level what we believe or what our practises should be and so on.
So we have problems and contradictions that

arise as a society because societies are complex and people are complex. And here comes religion to help negotiate that.
I think we'll leave -- that's a little large --

we'll keep that in the shared belief, but I think an important part that she adds is it helps negotiate contradiction produces by society.	Negotiates tensions, negotiates social tensions.	You can point
to something that you agreed as a social belief.	Hey, thou shalt not do this.	We all agree to that, and
that helps resolve -- that's a simple example, but...

Our book, this is the older version I should update it with the new 5th edition.	The realm of the








human culture that concerns the sacred supernatural.

I find that problematic, too simple, okay.	Just like

Tylor, I'm going to have to take a look and make sure -- but let's go beyond that simple definition. Concerns the sacred and supernatural a little better? Anyway.	It will be a question when we turn to Buddhism whether it concerns the supernatural at all that.	Is hyperfocused on the natural.
This is Jack David Eller, another

anthropologist.	I like this definition.	I think it's our last one.	"The key for us...[reading]... relationship."	 So he says this another way. Interacting with nonhuman actors.	Religion is how we relate to nonhuman things.	But even then you might
say human and nonhuman things.	It's how we relate to others.	That's a very -- so this is getting at the social aspect, but also that you're social and you have a personal relationship with Jesus or Allah,
or -- and then it becomes a question, again Buddhism doesn't fit this at all, you have a relationship to nothingness?	It's not an agent.	It's nonhuman for sure, but it's not an actor.	That becomes interesting.
Okay.	These -- I think this is pretty good.	We

came up with as a class, all the definitions, so








that's kind of interesting, that these concepts -- and so these are the big works about religion that have been published in English in any way, and you already had a lot of these ideas, and it's bigger -- look at any dictionary for a definition of religion and see
now how unsatisfactory it is for us when we think of

it anthropologically as applying to all religions. STUDENT:	Would you count non-actors as part of the
supernatural?

INST. BILL ANGELBECK:	Not necessarily.	How you relate to other animals can be -- meaning without -- there's a way where you just relate to other animals because they're other species and relate to them with ethics and morality.	A lot of vegetarian and vegan politics fall under that, where you don't have to be in a religious cult or anything to -- even though some act like they're in a certain cult	or whatever.
And there's also evidence of sacred and profane

behaviours associated with veganism or vegetarianism, where it's profane, it's like you committed a taboo, by eating something that only you have decided that you shouldn't eat.
Or same thing like recycling.	I committed a sin.	I didn't want to hold onto this aluminium can for another hour or I threw it in the trash, and you








feel a sense of guilt.

These are examples of our conception of how we behaviour.		These are religious behaviours, basically. It does apply to how we relate to how we ethically treat animals as nonhuman animals or trees or bugs or whatever.	And then it also incorporates the relationship to them as larger than that such that for he Coast Salish peoples the cedar tree here, it's not just a cedar tree, but a being that we can interact with the spirit of cedar.	Raven takes on that
quality, too.	So symbolically you see the raven. They're part of the world, but also capital "R" Raven, and when we -- it structures how you relate to ravens; right?	Or other animals.	That guides a lot of behaviours.
Also, humans, when they die are nonhuman.

People relate to family members that have passed on

and once their ancestors, when you think you can still speak to grandpa, that's an element for us to think about.	They're relating to a nonhuman entity now.
But we form relationships with -- this is Eller's main point.	You interact with.	You don't just believe they exist, you actually propitiate, you
try to encourage them to intervene or be involved with

you, to have a personal relationship with this god or








entity.

Let's take a look at what religion means.	Of course this is the English word.	 It would be interesting to kind of do this with other languages. But in English, it comes from the Latin ligo which means to bind, fasten or unite.	Do we have those words even up here?	When we think about religion, we tend to think of worship, but that's not in the definition.
STUDENT:	When you first asked the question, I did use the

word bind.

INST. BILL ANGELBECK:	Oh, good.	And it's part of the core term for religion here.
STUDENT:	Both, it's about the group, about bringing

people together with the same ideas and.	Yeah, all of those.
INST. BILL ANGELBECK:	It's about community building,

yeah.

Tightening people together in community, and that's interesting for us anthropologically when we look at religion.	We talked about it necessarily as social.	It's a shared belief system.	And that serves to help unite people, even though we can point to religious being involved in warfare in history.	But then why do we call it as re-ligion, we don't just








call thank you legion.

STUDENT:	Carried over thousands of years, I would say to keep the same ideas and repeat them maybe.	That's just a guess.
INST. BILL ANGELBECK:	It does seem to involve repetition.

That's what "re" means.	In fact the word re is in "repetition", to recall something in mind.	To repeat an action.	You're doing it again.		And something about religion, and we don't even have it here, involves repeated devotion to it.	For instance, you don't just read the Bible once, I read it 10 years ago, I'm good.	No, then the Catholic church, they go through it every seven years you read the same thing, and you start back to page 1, read it again.	And you read those passages and you hear those passages over
and over again.	That's different, in science you tell

somebody a fact, you got it, you can act like, yeah, I know that, you don't have to tell me that again.	But with religion all of a sudden you're doing the same thing, you're having Christmas again, you know.
STUDENT:	Is it because religion is built upon repeated rituals and their workshop or some sort of communication to the supernatural?
INST. BILL ANGELBECK:	Right.	In fact we will often talk

about something if you repeat the action, you're doing








that ritualistically.	You would say the core incorporates not only the bind but ritual in the
world, that you will repeat that bind.		It's as if you gathered together, have your ceremony, and it's potentially fraying again, and then they fray again, and you have to tie it back together.	The indigenous concept, straying from the path, and you're always going off your intentions, you find -- and potentially could be lost, you have to get back on the path.
You're always reconnecting with what your intentions

are, what you think -- how you think of yourself and how you act.	And so this is kind of interesting that it's actually baked into the word, it's useful to kind of think about it.
So our definitions are good.	Just some notes on religio.	This is from the middle English from the Latin.	I already said that.
The notion of religion as a community really

begins to arise with monastic communities in which people formed groups and lived in devotion.	Another thing that we should note is that many cultures don't even have a word for religion.	They don't separate they don't separate it out as category different from life, whereas that's easy to do in western society where we refer to it as a religious building or action








or what have you.	So this is kind of an interesting notion that there is no separation.
Okay.	So all right.	And let's just take a look here.	This is just Canadians in terms of religion, saying -- 2014, 12 years old I should check if there's been a recent study.	70% Christian.	I bet that's smaller and that this non-Christian portion is larger, Muslim, Sikh, Buddhist, Jewish and about a 5th
claiming no religion.	And a small amount of agnostic.

This is a different survey, this is the United States where we have a higher proportion of protestant comparing these two studies.	Mormon coming up to 2%. Let's take a look at England here, I'll show one of them which is Jedi religion is really prominent in England here, zero to 1% in the dark red, so not quite
1%.	Anyone know why that happened?	It was a just a

movement:		Everybody go up and sign on that you believe in the Jedi religion.	But now it's a part of this.	They had to document that as a result.	Same kind of thing that let's vote for a name for the big ship that they bought.		Remember what happened in England?	And the winner according to public polling was Boaty McBoatface.	So the ship is called -- so these campaigns are kind of neat.
Last points here for today, and I want to








just -- we've already established this.	Yeah, all right, I'm not going to go through that point.	We've already -- yeah.	We've covered enough here.	Okay, we've noticed it's been the natural and supernatural.
I don't want to spend time on this, we'll -- basically last thing we'll talk about here is we are going to be talking about prehistoric religions before the beginning of writing, we'll talk about ancient, like the Norse and the Egyptian, all these empires of India and the Mayans and so on.	We will talk about indigenous religions, small-scale societies, and then towards the end we will talk about global religions, the ones that are beyond culture, and then new religions as well.
Okay.	Any last questions or comments? RYLAN:	...
INST. BILL ANGELBECK:	Who would like that?	A few, okay, all right.	Just allow me to post them many days later, just send an e-mail if they're not posted and you'd like to look at them.	I'll post a version of these, the main reason it takes me a bit of time because I skipped some slides, so I have to make sure that I've got to try to remember what I used, what I didn't use, I only showed two-thirds of the slides I want to use here.








Last thing before you go, I'd like you to write

a name, your name on a -- what have I got?	On a note, and allow me to take pictures of the table of you so I can better remember your names on the way out.	Does that sound good?	All right.	Here, just take a note, grab a marker, grab one of these makers, I have
several markers here, hand them back to me.	And I'll pass some of these around.	Just a couple of makers. And, again, if you're on the wait list, let me know. And once a table of you or a group of are ready, I'll take a shot and you'll be gone.
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