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INSTR. A. MARTINDALE: All right. Let's get started. Here we are last week of term. I know there's a lot on the go. I thought this week we'd do a little bit of an evaluation of the distance travelled. So far some of the ideas we've encountered to try to arrive at an evaluation of where archaeology fits in the world today, sense of the broader society and its role within it. I have two themes to explore, one is hope and I have some stories of hope and another is caution and I have some stories of caution. We'll explore the themes today and take a look at some examples through to Thursday. There is no discussion post this week. You already got a lot to do. There's no need to do that.
Take a look at the readings. We'll review them through the course more on Thursday than today. So yeah, as we wind down let me remind you as you are in the midst of the final assignment if you are interested in reaching out please do, I'm happy to talk to you about your project and progress.
I've invited all of you if you wish to contact me with an outline for the analytical components of your essay and we can discuss the logic, the conclusion, the construction of a thesis which can be some of the more challenging parts.
There's not a lot of work I don't think you need to do given the work you've done thus far but it sometimes can be novel if you haven't wrangled with the format of an academic
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argument. So I encourage you to reach out. I am happy to talk to you. I think some of you I've emailed responses to I will try to get to them today definitely by tomorrow I will reply to the outlines. And be in touch if you have any questions that I can help you with.
Let's take a look at the navigation through some of the ideas that we've encountered this year. I've been trying to think through the endeavour of archaeology in its broader constructions of societal domains we might think of them as art cultural positionalities that encounter archaeology and provide us with some sense of role perhaps consume some of the content of archaeology perhaps construct narratives about archaeology or deploy archaeology or its broader relative heritage through an understanding of other means within the modern world and I think it's an important concept. I think archaeology does have a role beyond the academic iteration that I live in. We know that because it has industrial component. Regulatory component, popular component. I think it's an important evaluation for those of us who think archaeologically to consider because these spaces intrude upon and influence the way we construct archaeology, and if they don't, they could. And there's a conversation that is going on sometimes intentionally sometimes not between the wider social forces of the modern world and the discipline of archaeology. I'm of the mind that if we have conversations



that are forthright we'll be better understand the forces that are exerted through. I wrote a paper some years ago which I did not assign for this course reviewing the logic found in the deployment of archaeology in legal cases in Canada and the logic of archaeologists in interpretation with my colleague Chelsea Armstrong from the SFU and we concluded they were very aligned. The logic of archaeology aligned comfortably with how archaeology was being deployed in court cases. The concern was that most archaeologists disagreed with the use of archaeology in its current form in court cases and our point was they are disagreeing with the very assumptions you are making because the position was a broader cultural sense of what involved human nature and history.
These things were underwriting both the constructs of interpretation in archaeology and the way western courts were constructing history via archaeology. The disconnect was not in the court but rather among the archaeologists who are not fully aware of their own assumptions or of the connections between them and legal forces, forces within the legal space. So I think there's a dynamic here that is significant and I point intentionally towards court cases because these are important places for us to recognize how archaeology can transform our country, our province, our culture, our society. I am intrigued and we'll use it as an example on Thursday the recent news that the province of



British Columbia is putting hiatus on the declaration of rights of Indigenous Peoples Act which was a basis of the transformation of the Heritage Conservation Act. I'm going to try to unpack why that is on Thursday for you. But I think it's related to broader themes that are influencing archaeology as well as the future of the province and its developmental agenda. So my point is that there is a residence here, you've recognized hopefully some of that.
These are some of the themes that I think come out of that conversation that we have drawn attention to. We've looked at important anthropological and social construct around positionality attentive to this notion which is confrontational today not so much in the academic world where notions of positionality have been informing social science for decades motivated in part by the feminist scholars, other scholars of marginalized positionalities have brought this analysis to the fore that one's perception of phenomena, is influenced by what is perspective and perspectives that benefit from inequality don't recognize that inequality. If we are considering a phenomena from a perspective of benefit such as archaeology and orthodox frame we must be mindful that it has limits to its able to perceive a subject to study. Good to know if we are trying to be thoughtful and scientific and rigorous about our work. The second is alternate points of view can provide us with insight that



might be inaccessible to the orthodoxies that we inhabit or acknowledge and that is an important insight as well because it invites us to consider phenomena from multiple points of view not because only it's ethical or moral thing to do but because it's intellectually beneficial thing to do that is an important quality when you are embarking upon an academic endeavour to that seeks to understand. This is a pathway to understanding. Our understanding of archaeology in this space are refracted to the stakeholders that we encounter hopefully you benefitted from a consideration of the subject from different points of view. We have inhabit archaeology and considered how archaeology exists as a thing that other people encounter and engage in. I've enjoyed it I find this endeavour fun and we've had some interesting conversations it brings us to the respondent that archaeology itself although frames itself as a scientific endeavour I will pause and say I think science also fits under this model as well is in part a cultural project. I would say the same of law. These are domains that humans construct that attempt to understand things from singular points of view omniscient focused points of view. Those are not available to us but we struggle to achieve them we seek them but we are bedevilled by our own limitations of our culture ideas and perspectives and that creates wonderful space for anthropology that is what we do. We consider cultural projects, we evaluate them we are



beholden to them and one of the great enriching qualities of modern anthropology is to challenge that anthropology can do the things that declares it can do by which is a fascinating conversation one that will only enhance our ability to think anthropologically even if we dispense of the concept of anthropology. I would encourage us to think about the notion of archaeology. I am a bit agnostic on whether archaeology is even necessary for exploration of heritage. It is the modern contemporary way but does it really in its modern form create more limitations to our ability than advance the project. That sounds heretical since I am an archaeology and I have benefitted from it but I want us to think beyond the boundaries of our expectations and conventions because we find a richness and scholarly benefit as well as degree of adventure us insight into how things work. Inevitably if we are thinking anthropologically about cultural projects we are considering power domains of influence are written within any endeavour and anthropologists increasingly focus on these ideas that they are implicit in notions of positionality subaltern perspectives and the benefit that accrue unacknowledged to those who exist within and benefit from unequal systems. Power is a currency that manifests itself across all cultural projects. We aspire otherwise. We tell ourselves different but I think most social scientists would recognize this is an important space for us to think through



how things work. Archaeology is not immune from this. We are inhabit many domains of influence authority and power whether it's economic political or credentialed. I know that when I work with nations who are fighting legal battles they often ask me to provide expertise not only because I have a degree of expertise but because they need somebody with western credentials to advocate on their behalf in an environment, a court that does not recognize their scholarly credentials. Indigenous authorities are not permitted or recognized to permit permitted to recognize the kind of authorities that Indigenous systems create creating a disparity of power in the system. It's dystopian. I would like the world to be the kind of space that not only I was taught as a child but the narrative of Canada that I inherited as a child that we are benevolent people who work collectively towards a just society towards attending to the rights of marginalized people to lift the tide water to everybody. I think we aspire to that but not accomplish it. What we see in this lens is the invitation to unpack deconstruct to critique and ultimately even criticize the way things operate today. I encourage us to do those things be. Those are powerful tools within academic arsenal. They are why perhaps scholars in Canada and other countries have academic freedom. We have a tenure system that means people cannot be fired once they are accepted and the reason they



are not allowed to be fired is not just make our jobs curby but to give us licence to provide critique to the powers of the state. I confess there are people in the Canadian and British Columbia government who would like nothing more to fire mere not because I've been remarkable but I've been an irritant. I am not the only one. I'm confident there are many scholars whose confrontations of asymmetry and power and critique and criticism ... and other forms of power in our society would landed heavily in a way that those people who are targeted by those assessments would prefer not to have to encounter. I think the role of archaeology is	compromised maybe certainly engaged with notions of profit in a capitalist economy. In the research world we tell ourselves we are outside of that domain but we are within it. Perhaps not to the same degree that the industrial or compliance sectors of archaeology are and they are challenging worlds to which to live if you go off and somebody of you have worked in the CRM industry you will find it's a world that is driven by profit often to the point where hard decisions need to be made. Not the only motivator but it is a definite parameter to how the work of archaeology is conducted within
British Columbia and in Canada.
At the same time there are domains of archaeology that are not well understood by the popular community so archaeology take own's this other role of being a narrative,



element a fictional space of what people think it could be driven in part by romanticism of the past, the adventurism of from archaeologist from the 19th and 20th centuries and in part by narratives of heroism and colonialism that are still written into our popular media. Whether it's in film television novels, et cetera these are parts of the role that we play. Not the only ones to play this role but we are important component of those conversations, a canvas upon which people tend to paint pictures how they want to see the world how they expect the word to be. So what we are then as a discipline is projected as a series of tropes. Series of narratives of identities, some of which we inherit. Some that exist in larger society make their way into the consciousness of archaeologist because we are humans and if you ask most archaeologists why they became one they have fairly romantic naive story to tell. I tend to be socially awkward I ask them this question it's a great way to get them talking how did you become whatever it is that you are. I ask my colleagues they became enchanted as a child of some romantic quality of archaeology. It seemed to them to capture a kind of vision of society of themselves of a role within their identity that they found intoxicating and desirable and delightful which are wonderful things	but
it is a common narrative that archaeology is an adventure. And archaeology is populated by heros. The truth of



archaeology is that it's pretty mundane and good archaeology is the assembly of a series of relevant minutiae of factual evidence in representative samples which is not nearly as exciting and hard to write in a film or video game. That is what it is when done well. These tropes of what it is that we do are replete within the discipline of archaeology creating this dialogue between what we are and what we expect to be and what other people think of this discipline and how it is deployed. So this creates a logical challenge in which we are driven by purpose that is perhaps untethered from the evidence that we need to conduct the work that we assign ourselves which is an understanding of the past and if there is a great weakness in archaeology, perhaps a consequence of these collaborative or related ideas, it's that we are not attentive to representatives to the degree we need to be. We tackle a subject that is complex over huge scales of space and time and we are content with anecdotal evidence when indeed we need representation we need representation, we need to evaluate patterning to ask ourselves at what point are the patterns of our observations coincident with the population that we are interested in in the past. A basic level of scientific empiricism that is absent from archaeology in part because the archeological task is laborious. It's partialized by the opportunities to get into field context in
part because most of the engines of archeological observation



are CRM industries which are limited by the impact rather than by research ... all of these create opportunities to avoid essence of good scholarship. Yet we have created repositories of archives filled with unacknowledged data that if we opened them up and devoted energies and research towards we would have a lot more representation in our understanding of the past than we currently do. We don't have to go anywhere new to attend to this question.
Why we don't always puzzles me because it's obvious path my research my last two research grants are all about working within repositories. I don't really need to go look anywhere else I need to make sense of what has been compiled. It's faster, more efficient, less destructive and results are often more powerful from an empirical points of view. Why then do archaeologist go into the field to explore the unknown. I suspect it's partly because of these narratives that exist within society that we have as a discipline inculcated in ourselves. So those are some of the issues that frame this subject of where we have covered in this class. These then are core issues that I can identify.
We've talked about referenced at least if not fully that archaeology creates in orthodoxy of practice and identity that currently reflects very colonial visions. Not surprise together me that Indigenous communities and Indigenous representatives indeed even Indigenous archaeologists there



are some but they are rare are consistently confronted by doors closing by micro aggressions and traumas, by exclusionary tactics and erasure. These are the things that confront the narrative of archeology within a colonial space. And while we speak I hear a lot of my colleagues talk about this, written into Canadian Archeological Association ethics that is we aspire into a decolonized space, the challenge is fulfilling that ambition and we are not anywhere near there. So orthodoxies the frameworks of expectation that we construct propagate and teach are themselves implicating in this long process of colonization. I was listening the news today to Adam Olson, Tsartlip First Nations member former green party MP for gulf islands he was being interviewed about the Eby government's decision to suspend DRIPA. There is a reason they don't want to fulfill DRIPA because DRIPA attempts to attend to the obligation that every premier of the province has inherited since the beginning which is the foundation of this province are built on the disenfranchisement of Indigenous people from their territories. DRIPA was a pathway to attempt that and
Mr. Olson's view not a surprise that this government has chosen not to take that step. So these are kinds of.
These are the kinds of challenge that is we face within this endeavour of which then land territory and heritage are part. At the same time I think we recognize as



I've mentioned the importance of marginalized perspectives as confrontation, as insightful and as challenging revolutionizing to these orthodoxies if we are going to unravel them if we want to understand before we even decide whether to unravel them in what manner we need to know more about them they provide us with insight to doing so. That is where we are trying to create space in archaeology endeavour for points of view marginalized in different ways. Gender, racial marginalization, cultural marginalization and exclusion of Indigenous perspectives are a core quality in our lives. I think I mentioned I'm editing a volume of the Canadian journal of archaeology we have a paper by archaeologists on demographic patterns within Canadian archaeology and there are no Black Canadian archaeologists apparently. Which is surprising to me. Hopefully that will change we should ask what does that do to our understanding of history. What does it do to your understanding of archaeology and why does that asymmetry exist. These are important conversations to have. We are living in a world where the subject of archaeology heritage is managed by state regulators whether we are in research or CRM context we all must work within the regulatory frame and it can be challenging because it is an imposition of a vision of heritage on the practice of archaeology. If you wish to work within an authority structure for example that is exclusively



Indigenous, you can't. Not without breaking the law. You must seek permission from the provision government and if you do not you are in violation of the Heritage Conservation Act and doing so the government requires that you are work your proposal is evaluated by anybody who lays claim to the territory that you propose to work on. It is agnostic on title. Intentionally so. The government doesn't decide who owns the land it gives anybody who claims the right equal influence to the archaeology that is practised on the territory creating division between First Nations and other entities that seek heritage jurisdiction over territory.
These kinds of managed places regulatory regimes are challenging problematic for how we conduct archaeology. The law is increasingly interested in this subject and an example I'll provide you on Thursday illustrates some of those challenges partly because it has arrived at the point where archaeology is now understood to have insight into history in a way that can reflect rights. I don't think it's particularly useful approach for archaeology. I don't think archaeology is well suited to evaluating rights, including the rights of Indigenous peoples via a court system. I don't think the evidence that we have in archaeology is particularly correlated with an understanding of what we define as rights. It's a bit of a stretch. More often than not archaeology is deployed to unravel claims rights. If we



wanted to understand Indigenous rights why go to archaeology. Why not go to Indigenous law. The long history of which already allocates rights. The side detour into archaeology strikes me as being unnecessary perhaps it is unnecessary for but it's for a purpose to confront rather than explore, to dissuade us from exploring Indigenous law as a legally robust alternative to Canadian law. Challenges that we face. And the government thus deploy archaeology construct archaeology and use archaeology in a way that often seems to benefit government enterprise less so about curating heritage. It's a complicated space but there's a lot that the government could do if heritage was their primary purpose. They are not doing it. I know the government is short on revenue and has competing interests but the lack of attention to issues of heritage suggest to me it's not the priority and the management of archaeology is not about preserving heritage it's about other things mitigating development perhaps as we talked about with evaluations of CRM. The endeavour of archaeology creates wealth for a lot of people including the government, so managing that flow of benefit and allocating it in ways that people would like it to see allocated is a part of that conversation. It is a form of wealth both in terms of the research and the results and also in terms of the materiality of heritage in the past. These are resources and I'm not comfortable with that language because it



suggests it's exploitable or harvestable but they are resource. Indeed they are resources that are not -- that are irreplaceable. Once destroyed nobody is making replacement versions of what was created in the past we can't travel time obviously. These resources then occupy a specific form of value in our society and I find that form of wealth that form of significance to be an interesting conversation about how the value of these subjects, these materials these results are determined differently by different people including by researchers by myself, by descent communities see it in a different way, by governments, companies, landowners.
There's different definitions of what this significance of wealth represents. The value has things like ... exist in many forms not all of them are coincident. There are debates going on within communities that I work with about how best to attend to the desecration and destruction of archeological records. Some people would like to see attentive archaeology to salvage information prior to any kind of destruction and others find that just understand conscionable that further destruction or disservice of what is in the ground is itself a violation of a sacred principle. No consensus on how best to allocate or evaluate the value of things from the past.
These are not synonymous communities these are different heritages different histories, legal positions regimes philosophies we shouldn't expect a single answer to how we



attend to the value of things these creates differences within the archaeology and plurality of points of view that create a series of conversations some of which we encountered today and I think that that division of positionalities invites two things. Which we should resist. One is allocation of priority so ordering who has the who gets to influence the decision-making and the other temptation is to ignore. Say well only my point of view or these points of view are meaningful. I suggest we benefit as endeavour considering these points of view I'm encouraged by colleagues including in the CRM world and less in government to recognize the value of different positions. The work of feminist scholars over the decade seems to take some root in modern populations so the people are more attentive to this notion of the value of different positionalities we see it in CRM industry. Transforming even as confronting some of these impenetrable barriers to how it practices itself. So my observation here is that archaeologist are not good at archaeology. It's kind of a rye comment but one that I think is meaningful we could do better in a lot of ways and why we don't intrigues me. Why we choose to replicate the systems why we don't confront the challenges of ... that we face.
Why we continue to have conversations that we inherit unresolved from previous generations suggests to me that archaeologists by tint or happenstance are unable to change



the status quo and unable to revolutionize their approach or unwilling to. Not sure which. Example comes to mind is mundane talked about this a few weeks ago which is the seeming reluctance by CRM companies to innovate technology. There are a lot of new methods that should be used but they are not being taken out much by consulting companies in part because the status quo is predictable. Regulators accept these methods that exist, unwilling to evaluate new things and the learning curves in investments for the research and development of new technologies with uncertain outcomes with be high and do not guarantee profit. But that said many other disciplines are at the forefront of technological innovation in field context. Not sure why we don't attend to those more forcefully either in the research
side or in the contract and industrial side. We seem be to a community of scholars who are content with symptoms and technologies that are invented in 19th century and I do see some transformation but it's pretty modest. Our approach is to thinking of what is archaeology in a contemporary frame could be improved. My ryeness here is about how we are not good as being archaeologists. We are good at being 19th century archaeologists but what does a 21st century archaeologist look like. As a result archaeology does echo kind of the frameworks which in which it exists including the nationalistic ones we will talk about this on Thursday when I



take a look at negative and positive examples of how we can do this. My turn to insight if I have hope is this last point that from scholars who work with Indigenous communities and Indigenous communities who are archeological and Indigenous scholars who are archaeologists I am learning a great deal about the challenges ahead but also the pathways forward that will help us attend to some of these concerns and I think forge for us new forms of this discipline. It may be called archaeology it may not. It may look like what we are doing today it may be different it's hard to expect where we are going. We will attend to many of these issue.
It will do so in a rich way. It will confront our entrenched powerful forces in society that would not like to see the discipline change but I'm hopeful. That a revolution is occurring within our discipline.
Some of the challenges that I can see for where we are going as an endeavour include these. I've mentioned the first one already. You are evidentiary basis is modest maybe even weak they could do so much better and the reliance on anecdotal oh or oh without sophisticated statistical testing. Doesn't have to be very sophisticated basic testing would do is remarkable how common place the absence of quantum evaluations of our conclusions are. Belabour this point because I'm flabbergasted by the lack of attention to it. We do a lot of things but we don't have this question and every



other scientific discipline does. I'm not sure why. I suspect it's because of two things. Our samples are small and not random, not driven for representation.
Particularized in certain ways. And secondary the subject of our inquiry is vast and hydrogenous so we have a very small biased sample in archaeology and we have a very vast and complicated subject and so representation is a really difficult thing to achieve. Most of the time, most archaeologists will arrive at a colon that their results are not representative that means their conclusions are likely unsupportable. And so they are not likely to be able to say things that are conclusions. Most people don't want to do that. Perhaps it a willful ignorance of a challenge that we face that is unresolved people wish in a way so they can continue to interpret evidence that is not representative of the pattern that is we see. It might be we don't know.
There are a few examples of people attempting this but they are infrequent.
We do better.
We are also unaware, there is a challenge in the relationship between cultural meaning and material. We find things and we want to know what they signify but we are aware anthropologically that the relationship between things in cultural meanings is complicated as well. You can see my point here. That endeavour that we set for ourselves is more



complex than we wish to acknowledge. So material things are remarkably divisive and diverse in their meanings but archaeologists hue to a fairly narrow definition of what those are. We are driven to issues of utility and function. These are spaces within which we find some comfort but you know from your own lives that the things that have economic value and that have functionality don't only have those meanings. Indeed many of the meanings that we assign to the things in our lives are far more important beyond those thresholds. And archaeology speaks only to a relatively limited pallet of colours when exploring a past. Our causal explanations tend to be orthodox ones that explain human history in terms of necessity, adaptation, perhaps invoking arguments of evolution not because these are universal but because they are familiar. They seem to reside within our evidentiary frame. If we are looking at function, adaptation is the logical explanation of causality they all self-serve and exist in positive feedback loops. The challenging of repositories are enormous we are living in unsustainable place where materiality pulled out of the grown of archaeology has no home. The homes that it does have are inadequate. They are a form of reburial. Archaeologists extract things and data from the ground and then we rebury them in archives. A colleague told me that 20 years ago I paused and pivoted my work. I stopped digging and using



different methods I did not want to contribute to the reburial of evidence. I in doing so I found productive new ways to answer similar questions often in better format using for example technologies. So repositories remain ongoing challenge and I am director of the lab of archeology so... facing this issue we are living in unsustainable world despite the wealth that archaeology general rates there is little support for this important role we are excited legally as a repository to steward the material legacy of the archeological endeavour for the people of British Columbia indefinitely. That is an expensive task but we have no resources to do it. It doesn't get done very well.
Archaeology in the business model seems to benefit some and undermine others. I think the future of this project will inevitably have to attend to disparities. I suspect we will see two things one of which is the allocation of responsibility for some of these roles including repositories is already shifting towards First Nations. They will start creating their own space toss take care of their own heritage rather than allow others to including university and the state to enter. We will start to see legal confrontation around this very issue. That the state is not acting as stewards much this materiality that it is compromised in its endeavour to do so. I wouldn't be surprised at some point if somebody takes the government to court over this issue we



will see what happens. Problem with the issue of courts is that their expensive and sure you are aware that many communities including Indigenous communities have many priorities beyond just repositories it may not be top of the docket for legal actions.
The issue contrasting narratives what is archaeology what should it be, what can it be and how is it understandable to the people who conduct it and those who are witnesses to. This is a foundational space for conversation one that is starting to emerge. I'm going to the Canadian Archeological Association conference which is in can more Alberta and I'm always intrigued by the youthfulness, the sense of optimism but also the revolution. Scholars who are archaeologists today are attentive to this issues. Not just the practice but the narratives around archaeology there is a discontent with what they have inherited. An interest in transforming the archeological world. In ways that I think many people within and beyond archaeology are not fully aware of so I'm excited by that. These narratives create popular misconceptions that create legacies as we've mentioned that have reoccurring reinforcing qualities on archaeology. I am hopeful that the legacies that narrative that is inherited as a student of your age we are moving past some of those.
So the project of archaeology is one of interdisciplinary and it's an important concept, it asks us



to compare different frames of understanding with each other. It tends to be deployed when it's done naively as multidisciplinary a way of aligning different ways of looking at the same subjects. True interdisciplinary asks us to understand the limits of our own knowledge. To be vulnerable to those limits to be honest about them and seek guidance from other points of view. Interdisciplinary is one of the foundational outcomes of notions of positionality. Much of what we see in archaeology is moving in this direction especially in conversation in BC between archaeologists and Indigenous communities. If there is a horizon of hope I suspect this is one of the ones that we will be moving towards.
What will we look at. These are the core challenges that we face. Transforming or responding to colonial legacy. Recognizing a lack of diversity in the people who are archaeologists and that will transform how we do archaeology. Focusing on partnerships within Indigenous communities encouraging Indigenous representation in the archeological field and perhaps even transformation of what it is to think in terms of heritage. And to confront institutional frameworks via principles of ethics and appropriate conduct. These are challenges that we face and I had two mind when the government announced that the Heritage Conservation Act was being transformed because it didn't adhere to DRIPA. I



thought good luck and secondly I was hopeful it turns out my hope was misplaced because they have chosen not to transform the Heritage Conservation Act at this time because it is a big hill to climb of the institutional framework of archaeology in the province which had an opportunity to become something different has not yet fulfilled that. That is because of institutional reluctance to change. I suspect it's because of allocations of benefits and power the government does not want to give up specifically to Indigenous communities. That is part of our future I think is to see that play out and perhaps transform it. I had hope that our NDP government would inherit a legislative package that was going to change how heritage is managed and province would fulfill it and it has not done so. It will be put into abeyance for three years. Which is a long time. The archeological subject is these kind of ideas how we explore the past we are focused on integrations between other kind of knowledge recognizing that positionality of archaeology gives us limit to what we can do. And so there's more archaeologists working with documentary, with oral evidence, with the oral records of Indigenous communities with new ways of evaluating the materiality and if there is a revolution within archeological methods it's molecular level, DNA, biochemistry and geochemistry ... within our own facility the laboratory of archaeology we have many many samples from



decades because it's a lot of work, that have accumulated and not been touched since they were excavated in the 40s, 50s, 60, 70s, 80s. These are archeological in of themselves they were put into boxes and stored away because they were too difficult to assess. Now with new forms of biochemistry we can open these boxes and we can identify them inexpensively and correctly. The opportunities for insight are now dramatic because of revolutions. These are new ways of thinking about the same subject. Methodological and disciplinary transformations ... we are willing to think through behaves that we encounter through the material evidence not just content with function and adaptation and survival and optimization. Now there's more conversations about cosmology, philosophy around culture, around motivation that people have. Where do we go for this insight.
Frequently to the ... oral records and more archaeologists than ever are willing to defer to these insights to recognize that Indigenous communities themselves have a record of the history that can help us understand the	material patterns that we encounter archaeology with. This is an important transformation it shifts the privilege of authority away from archaeologist around the subject of history in a powerful way. We are cognizant in our conversations about meaning beyond just the conscious discursive forms, there are powerful dynamics between people over culture that honest



archaeologists have not been excited to explore. Some have. The world archeological conference is a great place for the forefront of theorizing but for a lot of archaeologists the subject of what is the complication of what is culture are a bridge too far. Too much of an abstraction, unusual kind of estranged post-modernist languages of social theorists that are somehow detached or at least very distant from the material evidence of archaeology inquiry. I think more are willing to have those conversations and take those steps to a more understanding and including what ... beyond subsistence economic. If you are in my 420 class we talk about how the evidence of Northwest Coast and British Columbia archeological history has been written as a progression from simple to complex responding to sustainability of economics and surplus productivity and capacities what we are seeing is these solutions were created thousands of years before archaeologists acknowledged they were. The complexity existed over several thousand years ago so the idea is overstated and likely irrelevant. What else is explaining how people perceive through history if we don't have adaptation and survivability. We have to start thinking of politics we have to think all of the things that culture involves, discretion, choice, conflict, affiliation, all the motivations that are true of all humans that have somehow been excluded from the archeological past we want to bring to



bear I think people are willing to do that. Individuals become not just projects of replication of necessity but indeed agents of chaos which is what we are all. Agents of change, volatility in rich in exciting ways. These are the things that we explore anthropologically. Increasingly archaeologists are bringing these ideas even though uncomfortable into the subject. The reason they are uncomfortable is mother's of what we do is look for pattern, commonalities. If we ask for where the volatility is the challenge of understanding things becomes much more complicated and archaeologists already as we know have complicated tasks. We start to see culture as being entangled, divisive, complicated, volatile rather than discrete and homogenous ... we are now seeing a more complex space. Throughout my academic career I've been looked down the nose at by my ethnographic and social anthropology Is in part because they believe that archaeologists have simplistic notions of what is culture and they are right, we have. But I think we are responding. We are responding as anthropologists do to try to bring the complexity of what we know about people into a lift pass. One of the challenge that is we face here in British Columbia especially is that despite the volatility of human nature one of the trajectories of human history in this part of the world is extraordinary continuity. People go back 10,000 years art



more families trace their lineage places are occupied for ten millennia ... extraordinary forms of civility and continuity which in other parts of the world don't exist. Most places those spans of time seen all sorts of transformation materially politically and culturally. Here we see a different trajectory. It's easy to explain change it's hard to explain consistency and continuity over such a long time it's a remarkable subject one that we sometimes forget. I go to conferences and present on results that we have including the radio carbon data we ... it's impossible you have places that were occupied for over 5,000 years. They are quite common we have places that are occupied for over 10,000 years they find that remarkable because it is outliers. Few people seem to do that. Is there something unique here in this
part of the world, in British Columbia or is there something that other people are missing that we seem to see here more easily. I don't have an answer to that but it does create an extraordinary capacity for archaeologists to do which is push the horizons of understanding of human endeavour to look to places of the unknown to fill in the population of how we understand humans with new examples, new ways of human. So some of the challenge that is we face including explorations of how we evaluate time which is a challenge, we have tools to do so but they are not often deployed and complicated.
How we examine space, mapping and visualization of the



landscapes of archaeology. Increasingly we have new tools including LiDAR and in a place like British Columbia the landscape is vast and varied. Hard to do. We are gaining insight through methods in near surface geophysics that will improve what is in the ground without destruction and add more examples, populate our examples so it is more representative and biomolecular or geomolecular pathways ... greater insight into material realities that we can deploy to better understanding in ways that we haven't. And of course sampling could be better. If you are unfamiliar with this idea, take 418 anthropology 418 which gives us insights into statistical sample. If you want I'll talk more about that in
405 class next year.
Let's see. Where else can we go with this. We are running out of time. I think I have spoken of this one. So I will skip that one I have referenced this so I will the challenge of theory in archaeology I will say a few words about this is complicated by the challenge of theory in anthropology. We don't have a synthetic explanation for why people are the way they are. One of the challenges in archaeology is we only see parts of people through the material expression so we are easier for us to oversimplify our theoretical endeavour. We have a number of models none of which have landed fully. We have generalizable theories that involve biological models of instinctive behaviours,



forms of evolution. There's efforts of creating synthetic theory by linking ultimate causalities with more proximal forces about why people make choices in the moment of their lives within the parameters of necessity giving latitude of choice. We haven't got good testing frameworks certainly not in archaeology. In addition to our sampling challenges archaeology also lacks a formal way or a formal habit of evaluating our ideas through hypothesis testing. It's valuable in the social sciences it's easier and more logically robust to disprove a claim than it is to prove a claim. Archaeologist are frequently content to demonstrating their ideas rather than testing them. Who wants to prove themselves wrong I suspect is part of the conversation. But it is a less sophisticated approach to ideas. And so I think that if we start thinking about testing framework in archeological work we will see more robust logic it is a sign in my mind of a growing maturity of discipline both sampling regimes methodological sophistications, theory ... we will get to the point where we are more confident about our interpretations and test ourselves against the evidence of our ideas. Haven't got there yet.
So it is a conversation this pushes archaeology beyond current cultural frameworks, a broader understanding of what humans can be in all context and what it is that humans as archaeologists perceive as intellectual rants.



Those are two challenges that we face. The people who do archaeology are limited and the subject of our exploration is often really really vast and exciting which is one of the reasons that we become archaeology I and we are excited with archaeology. Not so much the heroic narrative but rather the curiosity of the human condition that takes on these unusual and for at least some of those exotic spaces. It's like travel. It's the excitement of the unknown. Excitement of encountering humanity in different forms and the richness of insight that that brings. It can be self-indulgent but it can be profoundly insightful.
So I now want to give you a few observations in the last few minutes about some examples of what I think of as being hope and caution for the future. I'm going to start with hope I am going to tell you one case study that will help you then. On Thursday we'll come back and take a look at others that give us some caution but some hope. This one is a new endeavour one I wanted to mention to you that I've been involved in. We recently got awarded about $10 million which is a lot of money to build this a Musqueam archaeology centre it took me a long time. Co-applied with my colleague Leona Sparrow from Musqueam. There's so many thing we had to do. It took me a long time to use this orthography every email every document we produce converted it to Xw me0kw eyem.
This word. And I said no, we are going to call it the



Xw me0kw eyem which is I pronounce them the same which we use the traditional orthography. The second battle was we wanted our application to the Canadian foundation for innovation.
To be co-sponsored by me UBC and my colleague Leona Sparrow a graduate from our department a masters in anthropology and a lawyer she is currently UBC's liaison to Musqueam a significant figure in our community a leader at Musqueam and CFI said she doesn't qualify. She can't apply. So we had to work internal challenges channels to seek permission and indeed the Canada foundation for innovation changed their poll sew toss allow Indigenous scholars who lack western credentials although she has many to be applicants for that I fund that was some of the barriers that we faced. We applied several years ago were recently awarded this. It's a joint project between members of Musqueam and UBC. Richard Campbell world famous Musqueam artist and senior archaeologist, Kevin Wilson he is there GIS specialist and geotechnical lead for ground penetrating radar. Sue Rowley director of MOA, Dominique Wiest now director of PCI GR, Pacific Centre for Isotopic and geochemical research...
Camilla Speller, Neya Gupta and Alison Wylie also colleagues in biochemistry ... allow us to build a facility on campus to house a Musqueam ... which seemed like a great idea. The idea was not mine. This is Delbert Guerin. Now passed. You perhaps heard of the Guerin decision. Famous legal case in



Canada's history. The Guerin decision went to the Supreme Court of Canada argues that federal government when managing the affairs of Indigenous communities First Nations has fiduciary responsibilities has to attend to their financial interests honestly. Wouldn't we assume that they would.
Well it turns out they didn't. And Delbert Guerin launched a case which now forces governments acting on behalf of First Nations to do so with financial honesty and to affect that decision he stole documents from his own lawyer agency office in order to prove that the lawyer representing the First Nation Musqueam was in cahoots with governments and private entity owners in order to create agreements that benefitted outsiders and punish disenfranchised Musqueam. He showed that there was illegality going phon in the arrangements of financial agreements around leased land on federal reserve on exclusionary arguments about how reserves were being supported so Delbert was a significant figure in Canadian legal scholarship a powerful representative of Musqueam when I started at working in Musqueam in 2005 doing field school projects Delbert was on our advisory committee he said Andrew is there anywhere you can locate where graves are without digging them up. I said there's this technology ground penetrating radar. We got to do that so we got funding, Leona Sue and I applied. Before that we went to campus and found a lovely fellow Francis Jones in the earth oceanic



science he said yeah, we have an older unit on campus it was this jalopy of a ground penetrating unit we set it up got some results they showed that it could be useful for graves on that basis we applied for funding we bought new equipment. There is the old equipment on left. Took six people to run this thing. And then we got money from the university to get this unit which is a contemporary modern one. We still use this Wayne point and Richard Sparrow colleagues from Musqueam this was during our field school project we demonstrated this technology was a great way to mark unmarked graves. We did 2 in a number of ways for many years we mapped all the graves in Musqueam and then we were approached by their neighbours and relatives working with a nation to the east we did the same thing for their community and then in 2013 we got an invitation from the Penelakut tribe would we come and help them work at the landscape of residential school to look for missing children and we've been working with them ever since. I am going there to present on more work that we've done and plan ahead for the next steps these are partnerships that emerged from Delbert's original conversation. After the announcement that Tk?emlúps te Secwépemc over the results found at the former Kamloops Indian residential school we received two invitations over the years from chief and council directing us to continue this work and indeed to expand it. Can we benefit others chief and council asked can



we take the insights of our many years of doing this and help communities who are facing this challenge including at that Tk?emlúps te Secwépemc to locate missing children. We have the equipment can we provide communities with training and we did. We taught courses. I am in the midst of developing a new form of a course and we've been developing these technological guides. Trained people visit them show them how to do it occasionally we do it for them. And doing these things we realize that there was a huge need not only for capacity of archeological method in the communities that we were engaging with but for need for the leadership of Musqueam to guide this work to act as peers to other communities, to present the research and the technology and the methods that we had learned in ways that were appropriate for First Nation. And so this was the genesis of our vision to create a place on campus where this work could be done.
We called it the Musqueam archaeology centre a place that would house offices and facilities for the existing Musqueam archaeology team a place for Musqueam to gather at UBC. I was surprised Musqueam does not have a place on campus, I thought they would. Their name is everywhere. They are acknowledged in every meeting but they lack a place. There are Indigenous places on campus but there is knee Musqueam place. There are conversation BC another Musqueam place other spaces but this was the first that exists. A place for



the Musqueam to host people from UBC and our courses a place to conduct work including with ancestors in our collections and as encountered on the land. A place for Musqueam to host other communities who are also interested in this kind of work. Heritage management. Confronting the Heritage Conservation Act conducting CRM working with landowners including UBC to evaluate what is on the territory. And to provide insight and maybe even services so that the heritage can be better managed. To focus on residential schoolwork and the best practice method odds involving remote sensing.
LiDAR, geophysics, we also use magnetometry, resistivity, now we are exploring underwater searches we have been doing these pilot tests. The thinking is we can train people who can get into consulting work from a Musqueam point of view a joint effort to train students who are interested in getting into the endeavour to perhaps create a population of scholars who are better informed about the priorities of First Nations.
Something that most archaeologist who are not Indigenous indeed even in the CRM industry declare as a priority we would like to contribute by providing a space for that work to occur. So we are creating a microcredential in 2027 for people to learn. And new laboratory facility to allow us to the bye yo chemistry that is valuable in the identification of species. We are thinking of a space where we can train people, bring people from Musqueam, train people from UBC and



what it means to think of Musqueam heritage and Musqueam archaeology from a Musqueam point of view. We want to train Indigenous communities who are doing searchs in the traumatic and difficult landscapes of residential schools. And we want to train CRM archaeologists and community members in the broader endeavour of heritage management. We were successful. This is a building you perhaps know it's hard to see. ANSO building which we aren't in anymore. I used to have an office there. Now anybody been by recently? Got a fence around it all gutted. They are renovating. ANSO is being renovated and funding they got was a federal funding that requires that they cannot build beyond the margin of the building so they can take out everything on the inside but can't expand it. Being to put new cladding on it. It won't be a new building am our fund something to add this blue thing that is the front door and if you remember going down the stairs to ANSO there's a patio and that patio was going it become a garden a cool cultural garden the garden is going to go into the courtyard and this is going to be Musqueam archaeology centre. Supposed to open in 2028. August of 2028. It's a little bit of a focus on what it could look like. The space. It's not these dimensions anymore. They have to put this venting and equipment machines HVAC machines over here. We have this space by the entrance this is changed now from what it was. Underneath this wing will be



all of the laboratories, many of the laboratories for archaeology in the renovated ANSO building. It will be completely transformed. We will be physically by archeological labs and part of the anthropology and sociology in the building. This is what the community asked for.
Given the space we had. They wanted these rooms so we are building something that kind of looks like this. On Friday I'm going to Musqueam we are going to go over this.
When you go in entrance, probably signage hopefully a garden and then there's staff asked for a storage space they come in from the field and west coast so muddy and they want a place to put rain gear, room for that. For equipment. We want to mutt in Zooms machine. It's a machine that completes the analysis biochemical analysis of organic material toss identify the species processing steps will occur in the laboratory below but currently there isn't a machine in anthropology that does it and this will allow us to not complete this step but charge people for it and there are hundreds hundreds of millions of samples sitting in repositories sitting in our own one that could benefit from this analysis. It will be a service to heritage but possibly a revenue generator we have to think in those term. A lounge including a hospitality area, figure flex space because people wanted to have gather us place to train, place to teach, place to celebrate. To conduct ceremony so we



planning a large multifunctional space. Flexibility space. People wanted meeting rooms work spaces and accessible spaces GIS and GPR data processing facility that will allow us to rule out some of the new technology that is we have in LiDAR and remote sensing and Guy yo physics we will have the software version, the computer side of that work done here.
Last place we wanted was this a space for Musqueam archaeologist toss conduct research on tears where there's cultural sensitivities this includes ancestors not just but does include ancestors currently we have no facility. When they conduct work for spiritual care we have no suitable space so we are going to create one. I am not quite sure what is going to happen. I think it will be fantastic but I have tried very hard not to define the future of this space. I think it will be created by the people who live it and work in it. Our colleagues from Musqueam. It will do a bunch of these things then that we've spoken of that I mentioned. The budget is going to be $10 million when it's all completed and I think that it's existence and it will be the first case in Canada where a First Nation or Indigenous community has built a research facility certainly for archaeology at a university. I think the future will change the course of archaeology in our department, will add a certain dimension to it for sure. Probably alter the way the university tends to heritage, specifically Musqueam's heritage and hopefully



will create a pathway for new ways of thinking archaeologically among First Nations that will steer the conversation in CRM, in government, and in research. So that the horizons of possibility will be broadened and deepened in ways that we perhaps cannot intends to or acknowledge or understand but we can hope for. So this was a step that I think will have as yet unclear future but I'm optimistic it will have a profound influence on how archaeology is done on campus and I suspect a resonance across the province and maybe even across the country. That it is my example. Does anybody have any questions about this project. This is data I presented at archaeology day this year. I had permission to share this with a broader audience. I think it's cool.
At one point somebody suggested ha this was going to become the Martindale lab and oh no, that if is not my lab, I don't want my job. My job is to facilitate construction of a space that will be used by others. I said maybe when I retire I will invest in the Martindale memorial coffee machine will sit in this space because I like to drink a lot of coffee.
And I like a good cup of coffee that will be perhaps my legacy for this building and years from now when I'm not there somebody can have a cup of coffee as part of my legacy. And the broader legacy that this space will provide will not be mine to craft. It will be those of Musqueam and my colleagues to envision a future that right now we can hope



for even if we can't yet fully define.
Ta da. On Thursday we'll come back and continue examples I will balance our hope with a degree of caution. I have stories that will give us pause but stories that hopefully will give us hope. I'll see you then. In 2028 August, the fall of 2028 if you are around there will be an opening and you will be invited to come and see what this place looks like.
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