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INST MARTINDALE: All right. I think we are ready to start.
Today we will look at some articles by archeologist working in B.C. where the focus of their research is the connection between oral records and archeological data.
And the -- most are recent. The endeavour here in a contemporary archeological frame has only been done the last 20 years or so. There were conversations about it before and oral records -- the content of oral records enters into archeological conversations in a lot of ways, through Indigenous scholars who inform archeologists of work via ethnography often based on anthropological work informed by the scholarship of oral records. It's not like archeologists have not encountered this work but the endeavour to look at it closely is recent. A reason I want to put it early on is it con forms to expectations about things we have talked about. The need to attend to positionality, the aspirations of the vision of archeology, a sense of limitation of existing archeological models and theories. These are expanded by consultation with scholars who understand oral records. Ethical concerns of power imbalance
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that exist in archeology. We see this in court cases where archeological knowledge and authority often super seeds that, of Indigenous communities and knowledge holders even as the archeologists have a clearly weaker understand of the details of history.
So archeology has always be in the context of this knowledge, I think. In B.C., I think that most practitioners have been reasonably sensitive to the idea. Few examples of scholars who want to look at archeology in the province as example of evolutionary model or political economy model as we saw last week with the two versions of the...creek example but I think these are out liars. Most I think archeologists here may be not so formally but have informally recognized the limitations of the archeological practice and the value of connecting with Indigenous communities and as a result I think modern archeological work has -- aspires, aspires rather than fulfills some issues that challenge broader archeological patterns. I think that many of my colleagues here in certainly research spaces find that this kind of work is indeed the most appropriate space. They are quick to move in this direction.
Some of this work goes back decades. Scholars, angel beck and Grier have been doing this work for decades.



I have too. Started in the 90s part of the conversation how I began my research. And there was a generational uncertainty most people working in the area not only supported it but drew antecedents...in the 60s made use of Indigenous knowledge of oral records. Sometimes not so specifically as drawing on the particulars and may be without a competent understanding of what the document represent but it wasn't absent from those conversation. Today we will look at examples from a series of writers that I think we can draw inspiration from. I want this to be early in the conversation so we can lock at other examples and ask what they be are missing and chart ahead. The archeologists that do this work or places that Indigenous knowledge archeologist knowledge align produce more robust and complete understanding of the past. Why wouldn't they? Barrier to the use of...broader understanding of Indigenous perspective of their own history, barriers are...focus on things less on the con dent of the history. And took time before they develop the respect for Indigenous scholarship. Now you would be hard pressed to find examples of archeologist not aspiring to this work in more equitable frames.
Challenges to that work...it is driven by



proponent interest and financial constraints. Those work in research frames can take a long time before we do anything. Prepare, have conversations, put off, wonder, we can meander, don't have somebody paying our bills to whom we are invoicing who might have their schedule of construction -- our endeavour. So a research frame is always more accommodating of this.
But as politics of -- and regulations of our heritage management in the province change I suspect we will see this becoming more standard practice. I will watch that with interest to see how the heritage conservation act changes. The first nations counsel...one sticking points was essentially issues of spiritual significance, the values and meanings that you find readily in oral record and Indigenous scholarship. The act seemed unwilling to accommodate. Will it change? Hard to say. I think it will. Under the transformation project? May be. Will they change the law and remove the requirement for drippa, will they watered that down? We shall see. But I think the practice of archeology has moved in a direction and will continue to go. Most of us work closely with nations, respond to nation interests, develop protocols, even consulting worlds, I know many companies that largely work with one nation. Small



consulting companies and are hired as consultants, their relationship is more horizontal and longitudinal, partnership frame, and they end up becoming essentially employees of the nation even though they have consulting relationship. And of course in research fields, most of the archeologists, all that I encounter are foregrounding the importance of the these respectful relationships. Thinking how can we be ethical and better understanding the complexity of history in this province.
So that's where we will go. I will tell you examples of this. I showed this in the previous class. Sorry for those who both but this is a program that brings out the rock art more clearly and I like it.
These are colour filters and if I push on them, they will change the colour balance, in doing so, in different formats, we will bring out different parts of the pigmentation, I find that really clear to my eye.
And this kind of technology, that's a good one too, the colours -- garish but the imagery we are asking. The technology of this digital recording and digital data management have really been an important advance in the collection of in this case paintings,



paintings are typically pigmented from a range of minerals bound with binding materials, greases or fats, and painted on walls. They -- in exposed area will last for years...rock art we have examples, later people came back and rejuvenated. They found a panel, the panel is part of their inventory of heritage and noticing it's faded, they will brighten it up. They will put it beside or off set to the original, almost asking later audiences to recognize there's a reproduction. See that chain of conversation. These are hard to locate and record. Digital photography with the filters helped it. I will show you. Now that I look at it here, it's garish -- you can do photo graphs and build a model of this area and use this soft ware to bring out imagery and in doing so, the message I'm trying to make here is some really faded qualities, parts you don't see, I can't see with my eyes, with these filters become visible. See the content of little pictures, detail are harder to see otherwise. We can use tech to enhance what is already there.
In some panels, I can't see a thing.
And these filters will reveal that -- the last vestiges of material paint -- even cases where the rock art is three D. We can use similar tech. Not so



much for colour balance but for three D modelling and create images using photographic cameras of three D shape. Turn into three D objects and just the oblique lighting so jumps out. So we can understand the content -- individual marks and make it portable.
Bring them to communities and invite people are not mobile into the conversation of what these places mean. What does it all mean. How understand history from this.
STUDENT: What are the ethics around the use of this and AI? I read an article where archeologist used AI and found between 300 unknown geo glyphses.
INST MARTINDALE: Great question. First of all, two questions. What are the ethics and we face the same thing with tech like LIDAR which we will talk about. The government is scanning the province using LIDAR and you can see archeological sites and it's free to down load. Is this violation of someone's sovereignty. You can fly a drone...any where in the province as long as you have licence to fly the drone. The collection of data doesn't require a permit. If you show up on a first nation reserve it's private land, don't have permission for that but a lot of...territory is beyond the lines so raised a important ethical issue.



In terms of finding data and processing patterns which is I think AI does that -- wait for AI to help me in life. Thus far haven't but I hope it will do tasks that I struggle with. I want AI assistant --not answer your emails, I wouldn't ask it to do that but help me manage the stream of things and help me sort it. The idea that there are patterns and results and...might be understandable through AI asks the question of sovereignty. Who controls the data set.
Good question. Not typically the communities themselves. The work I do is creating not only inventory of heritage but on a computer platform...in communities. I act as data Stewart, manage on behalf, but I look at the horizon my career and I don't want to do this. I want to step away from that and provide the content of my research in accessible way to communities. Not everyone has physical space to put a desk, work station that holds this material. Not everyone has time given demands on resource to attend to this. Legal...greater significance for some communities so devoting more energy. You ask a good question. Cusp of the methodological revolution.
Two. One is, field practice involving things like this.
New ways of digitally recording information that



would otherwise have been imperceptible to us.
Opaque. Obscured.
Too difficult to collect.
We will talk about things like drones and LIDAR down the road. I will do that and you will see that I can now fly a drone across a large area and find out in about 45 minutes things that would have taken days or weeks to compile without that tech. It's making life faster, giving more information, more precise information on a vast scale. That we don't have answer what we will do with it. My answer is I will do it when the communities ask me to for their purposes but I'm not the only one doing this kind of work. You can if you know how down load LIDAR from the province and pick out site under the trees. If you can do and I can other people are doing this.
It's done. Sometimes for positive...but not asking the nation. Both on the surface of the ground and with geo physics under the ground. Things that help us provide us with alternates to what were basic tool sets. Prior to this revolutions we would walk around and look. Common. Sometimes probe into the ground with a shovel. Subsurface exploration and excavate sometimes...now we have digital solutions that don't



involve impact to the subsurface. Impositions but act much more efficiently and faster. Refining the tools to improve the resolution and gain a richer understanding of what is there without disturbing. As the tools become more common we will encounter a empirical revolution of wave of new information showing up without archeological heritage in the province...makes the news and that's the revolution that's occurring.
The second is molecular. Chemistry. Better understanding of the biographies of material things in a more rigorous fashion. More data and precision and replacing judgmental ways to understand them. Based on shape and colour and pattern. Replaced by more rigorous methods. You might be surprised how rudimentary the standard tool kit is. These innovations will transform how archeology is practiced. This example is old.
The filters have been known for decades so you can use to bring out the rock art pictures.
So -- let's look at some examples. We are talking this time about the issue of how we can productively -- wait. I can't talk.
Captioner is captioning my mumbling to myself. Here we are.



We are talking then about this relationship in implications. Examples to look at. One to share of a picture. What does it mean? Before that I want to show you this.
In 2019, I was sent a paper by a journal editor that said the work I had done with colleagues around the use of oral records and archeology was largely nonsense. Not only was I wrong so said Mr. HENGE. But I was actually in cahoots with the nations themselves as part of a left leaning radical group whose purpose was misrepresent evidence to advance the cause of political causes of Indigenous rites. I was falsifying evidence to arrive at a political outcome. Which I was startled on. This guy had written about me for some time and until 2019 I didn't know. Editor said you might want to reply. I didn't know what to do. I was accused with several colleagues of forming the UBC school -- sounds cool -- of political advocates. Among my co collaborators were Wilson DUF who died in 1975...Julie...who retired the year before I arrived here. So she's lovely but we were not in cahoots and didn't collaborate. So I thought this is a challenge to our institution. Who did I turn to but friend and colleague, Menzies. I gave the paper.
What should we do? He wrote a reply. We were both



frustrated so wrote this paper arguing two things.
There's no UBC school and not cooking the data and anyone who accused us has their own political agenda. I set this guy up in fact.
I wrote to the editor and said, well, HENGE is accusing me of not having evidence. So I sent him three articles that showed that our tests have been relationship between oral record and archeology were robust, the evidence he claimed didn't exist we had already published. I sent to the editor and asked him to pass it on. The person...did not revise the paper. I accused them in my paper that they were ignoring evidence because I sent it to them and so the evidence they claimed didn't exist they already had in their hands so we argued something going on. The answer is obvious, racism. Double standard. It's fine. People who read this say you can go through the paper and pick out Charles's paragraphs and my paragraphs.
Identify who is who. The point is this argument that oral records are scholarly and meaningful still faces...it came as surprising, we felt that it was probably capturing the voice that may be others had, and may be were not saying. So we wanted to
respond -- our paper follows this. The editor said write reply and we will put them side by side. Still



something that causes response and critique but my point is that it's probably over stated and when you look at the evidence as we will today there are many examples of a relationship where this data -- I will talk act a couple of things before we jump into this example and the others. One is there's different kinds of comparisons. A lot are this. One to one. We find something in the material records, oral record, look, same thing. We can connect the two and render a broader meaning. That's useful.
I have done work also on a more comprehensive pattern of landscape use over time that captures I think historical trends more correctly in the material record and asks questions of complex history of the oral record and those things tend to work out really well too. We will look at that may be next week.
Patrick?
Here?
Patrick may be tell us next week about it in case study. The question is what is going on here? Two pictures. I showed you I think -- I don't have the oral tradition in here. No.
But I put it on last class.
That described these paintings. And before I tell you the story, which I will try to be brief on,



if we look at these, we don't see a lot. It's hard to know what they mean. We have a face here.
Then we have a series of rectangle shapes. This has no face.
If you know the history of this area and of the SIMYANIC(?)people you might recognize the shape. Do you recognize the shape? Know that shape? It's a copper shield. A crest.
They are called shields. Not used in shields.
Just shield shaped. And they are like we have a shield in a coat of arms. They are presentations of symbols and imagery that point to oral records. Made of copper and embossed in them pictures. They speak to the histories and that relationship is a sign of affiliation, the owners of the crest display them.
They own the history, stories, those stories speak to the spiritual resonance of landscapes and ownership and use of land. Geo politics...you might say something political going on here. The contents of these -- is still unclear.
And we would not go far beyond that analysis, something political, before we hit a dead end.
Archeologists would have to stop there. I will tell you. This is published in article by Marsden and Robert...1995, in other versions of their work and my



work a bit you can see this story. The story begins with the nine tribes and Prince Rupert before Europeans show up. There's active federation and trade economic moving around including the trade of moose hides and MARMOT pelts. And certain families, communities, control those trades. When Europeans come they start to generate a fur trade. Because early on in the rival of Europeans recognized see otter pelts can be bought and sold in Asia for 200 dollars, mark up...1778 they come and within ten to 15 years there are 300 boats...trade, up and down the coast. Arriving collecting sea otters and making a lot of money. That economy lasts about 30 years. By the 1820s, the sea otter population had crashed because of over hunting. Typically the hunters were Indigenous providing material because it was powerful and it was -- economy. These are communities that already had market economics. So unsustainable harvest but a harvest that benefited a lot of people happened until the sea otters population declined.
Sea otters was replaced by a new products. And the European and other people buying didn't understand where the trade came from. What replaced it.
STUDENT: Beaver.
INST MARTINDALE: Beaver. Hats and beaver fur was the next



big fashion. The beaver came from the interior. Shipped down the trade roots and owned by the families that controlled prior contact fur trade and replaced the sea otter pelt. In similar quantity or if not more. The economy boomed but it reoriented the coast...the families that controlled the coast benefited a lot. In the sea otter era, people would jockey for position to control the hunting ground and pivoted to controlling trade roots in the river valleys and families and tribes that controlled that benefited beyond what the others would do. One tribe was run by this guy. LAGARE. Whose tribe controlled precontact fur trade and after the sea otter collapse and beaver became the item built alliance of similar families to control and throttle trade from any other agency to bring beavers to the coast...if a beaver pelt showed up through the coast it came through these families and they became very wealthy. Story in the oral records of these exacting retribution on families that trade outside their prerogative...to control their economy of this trade.
As a result they became very wealthy.
And they incurred a lot of animosity and that's where this picture comes from. Sometime we think in the 1820, 30, when he was getting really powerful,



creating the...that's one of the nine tribes. The most powerful tribe.
There was a plot hatched by the other eight tribes to murder him. He was getting too big and powerful and he wasn't sharing. He wasn't letting anyone else in the trade system. All the families are related and one niece got wind of the plot and told him that he would be murder. So he took action.
Organized a feast. Invited the chiefs. I know the plan. What we would do is have a competition. I challenge anyone to demonstrate that your wealth exceeds mine.
Obviously, he had advantage because of the fur trade he was wealthy. Step forward if you think I'm not as powerful as I am. No one came forward. He said, all eight of you pool your wealth, collectively challenge me. All eight of you exceed my wealth, I will acknowledge that I'm not the most powerful. At that moment, no one came forward. Originally when I wrote about this in the 90s I thought this is example of someone exerting powerful...someone to do their bidding. Later I reflected what it would be like for the eight tribes. I think they had more than enough wealth to put LAGARE in his place but didn't.
STUDENT:...



INST MARTINDALE: If you know the...federation it's another example. The nine tribes are linked together. They jockey for position but form a federation place...alliance to push back invaders and the legacy of this is the political...consolidate but the key is it seems to be taken over by one person but in that moment of the feast, I wonder if they didn't just decide to elect LAGARE to be chief for a period of time. Lasted ten or 15 years. I wonder if they saw in this man the skills they need to push back against the invaders. He was crafty and forceful and he was successful.
And so instead of putting him down, they elevated him up. As a consequence of the feast and this -- he announced the success of the federation and his rule, influence over it. Painted the pictures.
In order to present the pictures on cliff faces, multiple stories tall and only accessible by water, so not like there's no beech in front of them. To paint on the walls that big, they had to hang the artist from the basket. Didn't want the rope to break causing the artist to fall to his death. That would be bad sign so they spent time getting the best rope and the people who made the best rope and HAIDA so they got that and built a basket to hang the artist



from the cliff and winch the person down and the person painted the pictures and then winched back up without misfortune and feasts were held at these places to cement this acknowledgment and we see here, the crests of all the nine tribes.
Signalling to people -- mouth of the river, you can see it. If you come along in the canoe you will see this, bill board announcing this is nine tribes territory. LAGARE is big guy. His face is there.
This is along the entrance to the NASS river. Arguably making a similar comment, knot to the river but to the...where the reserves of some of the nine tribes are there today. So a similar statement, a bill board, projection. Fascinating story. Legacy, visible in the archeology reflecting a complex political moment in 19th century. Of which we would be oblivious had it not been for the five versions of this story in the record preserved by William Beynon. In it you can -- I think eight references to this event. Five stories that talk about this painting, picture.
And in it you can see the political strategic man nations and you can understand what these pictures mean.
My point to you is we wouldn't know any of this



without the oral record. Knowing the oral record --our understanding of history is improved.
Any thoughts on that example? Or questions about that?
What is a remarkable time in Canadian history but also simsan(?)history. After this period, the nine tribe alliance goes through a period of collapse. In 1869 there's effort to rebuild the alliance.
Missionaries and colonial-ism...violence, so this is pinnacle moment in nine tribes history that followed by decline but in 1869 they rebuild the system with feasts and they're recorded.
History is retained. I was going to talk about

this.



Court cases...
DELGAMUK is key one for us. [Reading]. Archeology in this one is used to refute oral

records. Recently I was involved in court case where Indigenous law written in records is recognized for its...saying the question of who owns what...a legal conversation around Indigenous law.
Which can be locate in things like oral records. And I have some complicated charts which I will skip.
The point is this. We have looked at in this course and I think I mentioned -- if we do a taxonomy



of how archeology is construct based on the proximity between the people that are studied. This is not much and this is a lot. The relevance is not that important. It's very important. We get a four pieces. We can sort archeology. If there is no relationship between the archeologist and the people studied and it's not important you get archeology orthodoxy [reading].
If there's not a lot of relationship but you think it's important, you get me, and people like me, naivety. Lack of tools...which is why I work closely with Indigenous scholars who understand the oral record because I don't have that knowledge. If you have a proximity...and the community but don't know it's important you end up with...this benefits from that relationship but it's not really declared. You just see archeologists being objective but they are not. They are using all their cultural knowledge but not really acknowledging what they do. If you have a high proximity and recognition of the relevance you end up in Indigenous...this is the umbrella in which all archeologies can be found. Most fulfills the ambition of archeology. This is close. Here is the ambition but lack the sophistication. Here we don't care. Do what archeologists think is rights. By



passing the variation.
So that's where we are at. Typically we will break into groups on this point but I thought we would just have a conversation rather than break into parts to go through the articles. Does this make sense to you?
I see some nods.
It's a complicated article but not a complicated idea. The idea I think is important for us to recognize because it reminds us the things that Indigenous archeologist are asking for already exist in archeology. Just have to acknowledge they are
not -- they are not being supported. Being rejected in some cases. Whereas in other contexts they are in fact valuerized. That's the key message.
Let's look at articles.
And I will liked to go through in sequence start with Marek-Martinez.
Anyone want to tell us about that, what you thought of this article?
Otherwise it's just going to be me talking all afternoon.
I don't know if we want that.
Yes. Thank you for saving us from me.



STUDENT: I thought it was interesting how -- a lot of articles I feel -- concept of...I think the conceptual idea of combining current archeology practices and Indigenous ways of knowing, knowledge, calling that braiding gives a nice visual because as braiding and weaving is important to Indigenous communities and story telling and referring to it as braid strengthens the idea these are what make up life and the tight interconnectedness they can work together.
INST MARTINDALE: I like the metaphor. Works on so many levels. The sum is stronger than individual.
Intentionality.
Sonia Atalays new project is the center for...braiding Indigenous knowledge science, I think? Funded project that U of mass, you can look it up.
CVICS and you will see the logo is...but they are deploying this metaphor intentionally. I agree. It asks two things. How we've together. And secondly asks, what are the relationships between the strands. We are not blending it together in a blender. Not making soup. Retaining each strand and creating a woven product. That asks us to retain their logic, their epistemology, influential chains. These are independent. Archeology can be considered one.
Indigenous knowledge could be consider another and



weaving them together arriving at richer understanding. This is typical presentation where you get the science, oral record, archeology, oral record, pieces broken apart to give the two stories side by side rather than blending them together which is intentional to avoid losing that braiding.
EMILY: ...


INST MARTINDALE: Great point. One that we are inspired from. The notion of important of positionality.
These are conversation we had. You encounter in other courses I'm sure and this is a version of that. It has a lot of currency as the model of braiding or two eye seeing model, deferent ways of doing the same thing and we want to retain their integrity and the comparison of that exists on multiple levels. Not just the data method, but all points in the chain understanding of that creates opportunities for conjunction and value for a richer understanding.
STUDENT: I think the idea of braiding also there is idea of respecting each in order to create the braid and I think goes to the message we saw in the reading beyond the sweep of western frame works not validating Indigenous perspectives but coming together to create a more complete narrative of what we are exploring.



INST MARTINDALE: There's a power dynamic. Yeah...and he was wag his finger at me and -- not Charles -- telling me the work we were doing was wrong and not because of evidence, it was based on a sense of empowerment. As I laid a trap for him, he didn't care...he declared he didn't and allowed us to point out something else is at work here. Dimension of empowerment I suspect.
Didn't go down that path but I point out there's a double standard...across society. We encounter double standards based on ethnicity and race all the time.
We have a word for that. I was trying to be clever without getting the editor...yeah so Marek-Martinez has a lot of this content for us. Recognizing that this is a path way -- this model helps us understand. Not only the way of ranging different path ways to understanding, but something of this knowledge frame.
What is Indigenous perspective op archeology look like? Marek-Martinez gives us a version of that one we encounter from different authors before but always helpful to have another point of view added and ads you will see in the other articles, typically
non-Indigenous people working with Indigenous scholars creating different...so partly again this disenfranchisement and the notion of what this logic is. Ask the question, how is this knowledge framed



different from other archeology frames. We can point to a couple of things. One thing I return to is this extra ordinary complexity of the subject, the interrelatedness of things. Archeology usually...it's a common scientific endeavour. Break things apart and lock at them...in great detail. And we've them back together.
Marek-Martinez is saying no, there's benefit in just keeping it all very complicated. Asks more of us because more complicated thing to study but high light what we encountered last week with Sal man and...the notion that the complex phenomenon are mediated by the relationships...looking at the complexity high lights the relationships even though it makes the challenge greater to do so.
Story telling, we talked about this morning, I will mention, it's universal way of building scholarship is through story form and story work is often seen as being marginalized in scholarship but it's foundational. It's a common human...of knowledge. Learning, and sharing.
And it is something that is front and center in these works. What are the stories but -- what are these narratives but story. I know a lot stories from the nine tribes and often have two things. One is



chronological marker so you know where in the relative sequence of history. What time frame. Everyone in the story has the same name pretty much. Inherit the names. So you have the same names interacting...sort by time through a sequence of event. So that's organizational quality, took us a while to figure it out. The users of the stories know it intuitively and we don't have a written down version of sequence of events but...elders who recognize this time marking endeavour. So the story has that piece and the second thing is something familiar to you I think is a good hook. A memorable moment. It's not necessary to the story but it makes it memorable.
There's really great versions of things that happened. That seem inconsequential to the story --hear them, you can't get it out of your mind. Aiding our memory. These are parts of the story work going on. More sophisticated than the word story tends to imply I think.
At least among scientific conversation. Talks about notion of braiding [reading].
These are some components. With language. I suggest the word here is competency. It's hard to take on knowledge as a non-Indigenous archeologist from a Indigenous frame without getting...which most



of us will never achieve so we replace that competency with a respect for others who have it. Indigenous members who become archeologist in some cases. These narratives...seem to be open to any interpretation...I'm caution because if you remember they are owned by people. So sharing them is something to be careful about. The one I told you is one we are allowed to share.
So this notion of respect is important. Respect for complexity of endeavour and respect for the knowledge holders who have that competency that exceeds archeology. Archeology work...was seen as being outlandish and now it's common place but now almost gone too far people are not recognizing the challenge, the frame, the history of the stories...over simplifies what they are. They represent differences how knowledge is construct...and tools that we create an understanding of evidence.
These are all very different...we can illustrate them. It's a question of not so much combining but integrating.
I have mostly done it working with other scholars. I don't feel often confident enough to say something about someone else's history...I work with someone with that knowledge and we work together. We



see that I think in some writings. Here is a good one. Wilson et al. Here we have Indigenous and non-Indigenous scholars working in oral record and
archeology to navigate through this important event. It's one to one relationship. We have event and story, story frame that narrates what happened. And the question is can we understand it more, can we understand what the authors are asking us to know about -- in this case a geological event and the narrative. Thoughts on this? Did you like it?
Yeah?
STUDENT: I thought it was very well -- did good job of presenting both and talking about the braiding.
Evidence what they were talk about when they presented the oral history or geological examinations that happened post oral history existing.
INST MARTINDALE: They threw that in. Geological audience and they want to assure the scientist that the knowledge of the volcano...the argument is they took from the geology results...the Indigenous knowledge of this event precedes western understanding and must exist independent of that information and thus be historical.

STUDENT: I was thinking about it in contrast with Keatley



creek...
INST MARTINDALE: Saint --
STUDENT: It's interesting the geology provided the material evidence but used the oral traditions as the guide to interpretation rather than just using western frame works and the material of the...create their own narrative they created more holistic view of what happened.
INST MARTINDALE: The...archeology plays a lesser role.
What it's there too do, mike Wilson from a that communities. They don't need archeologist to tell them that history. They use the western frames to convince non-Indigenous people of the validity of the their traditions...that's clearly orienting argument. If you were just talking to Lilwat scholars they wouldn't think that much about the archeology or geological frame. They will know their history and talk about it in their terms. This is there to con front ignorance and denigration of this knowledge frame. We see this in court cases. Going back to DELGAMU where this knowledge was considered to be nonsensical. Chief justice of the BC supreme court argued the WASUTAN...narratives of their history which he listened to for three years was fictional. He said it was cool but not historical. We find this in this



space. They anticipate that critique and push back on it. This is the mountaineer area here.
This is the geology, I find geology exciting. The explosion of the volcano. The lava flows. The hot rock showers and mud flows that cause the blockage of river and breaking...the dramatic geological event. Extra ordinary. We only have recent examples to understand the pour of volcanic eruption but they are extra ordinary and transformative and people had to live through it.
STUDENT:...creation of creative lake. Mount MASAWA. The mount that blue up. What is left is the lake. 6 thousand years ago...Indigenous...records key details later confirmed by geology.
INST MARTINDALE: Yeah. Events go back over 10 thousand years...and we have some evidence of that but we have the geological ones. The geological ones have advantages. They simplify the comparison. There's no human endeavour. Did it happen. Then we have the oral record that describes that event. In this case it's woven into the copper canoe story. It's not a geological summary but the oral record, the consequences of the explosion in a cultural way...anyone way to narrate that? What is the copper canoe about? Two brothers.




STUDENT: All I remember.
INST MARTINDALE: All you remember is the two brothers? STUDENT: One had a dream. Copper canoe from the dream.
And if you appeared on top of the mountain or I don't know, they followed the flow and carved the landscape through the canoe and mentioned each stop, each geological feature, how the lake was clogged.
INST MARTINDALE: Yeah. Two brothers visit the mountain...dream...find a super natural copper canoe and in riding it down the mountain in the wake of the explosion, the narrative tracks the events of the explosion. The description captures the geological insight and the paper is about one to one correspondence. Here is what happened. And here is the story. The story is the story of the geological event happening. Thousand...we have oral records recording events going back over ten thousand years. In Australia there are examples and they describe animals now extinct. Tasmania was connected to the main content of Australia...all of those are preserved...and those places of course transform over ten thousand years ago. So the ability for narrative to capture history in over spans of time is extra ordinary and the mechanism doing so we talked about



last time. This is a point that Mr. HENGE, doctor, Dave, that was the thing. He just couldn't believe it could be done. His point is nobody can record accurate history in that many generations. He is really saying I can't do, err go no one else can. If you live in world without writing and building a system of cumulative scholarship of course you can do it. Foundational to most of human history is system of...a bit of one to one in the sense you have the event, and you have the explosion.
Pardon, the explosion and narrative and the description of the two going back and forth.
I really like this thing. There's a map of the events in...that's really cool. Somebody drew a map to remind them of the event. So it's fascinating and powerful example. The arguments is not just advance a conversation about Indigenous geology which I think is part. It's to defend the integrity of the oral record...of which archeologist...there are others many of us who I think are supportive of this endeavour.
It's good to have this. This is part of a trend. Here is an example.
It's exactly the kind of paper that one would want to bring up in court case. When the government of Canada is saying oral records is nonsense.



They have been saying that for a long time you want to bring up that article and say...here is another example. If you can assemble many examples, you can push back on this institutional ignorance, ignorance for a purpose. Much of archeology is contested in court cases.
Greening and counsellor and I know him well and significant figure in his community and colleagues...Letham and Dana Lepofsky taking on this task. Wants to tell us what this paper speaks to?
Did you like this one? Anyone remember this paper?
Brothers are not involved here.


STUDENT: This one similarly to the braiding and interpreter...communities stories and archeological knowledge using ADA(?) --
INST MARTINDALE: Yeah. Close. The Gitk'a'ata communities is southern area of Tsimshian so not part of the nine tribes but a neighbouring communities. Part of the ecosystem of oral records...part of shared legal system. So the language similarity and use of oral record for collective and translatable legal...is part of what is happening I think.
STUDENT: Those specifically are called the translation was



true telling, which I thought is cool. Talks about relation with time and how a lot of the time western ways of knowledge follow very linear path. This happened before this. And this happened after that. This -- but the ADA talk more about how time is something that moves on own and -- concept of name. That's their identity and the identity of those before them. They carry on that legacy which is not easily translated too --
INST MARTINDALE: Interesting it doesn't fit our scientific notion of time but I'm confident it's experience of time. We experience time more in a that way more than the linear way.
STUDENT: Greening...used -- gets -- the AKALA(?) -- in order to both like relate to old sites already found in research and new ones, they go through the stories and look at the stories and relate back to -- used it for settlements and how the stories for example the main one is concept of family who each represent a wind. And so when they created a settlement they had to move because the grandfather kept visiting and brought a cold wind so didn't have the forest cover to protect them. So okay. Let's move. That's very interesting how every aspect of it was representation of yes this is a story but it also accurately --



INST MARTINDALE: Yeah. Very good. What is the research question in this paper?
It's a trick question. There is not really one.
STUDENT:...
INST MARTINDALE: Mostly it's about process.
They work with Gitk'a'ata community. Spencer is a member of the community and on counsel.
And they created a project where they would work with elders and knowledge holders. Listen to their stories. Contemplate the archeological landscape as it was encountered already and wonder what they might do explore the history through the knowledge holders and knowledge holders -- in Tsimshian systems it's a ranking system. So if you are a scholar you are a leader and the inherit that role. It's not a casual thing as much as a responsibility. Not exclusive.
But it is an important role for leaders in the community and as you talk about with the pear shaped systems a lot of people in the society are leaders. Had their own scholarship to maintain. Exploring how they would work together. I remember talking to Dana and Spencer about the work and they had so much fun. They were like we don't have agenda. They had a brood sense. Want look at villages and time...and man maid



island...they were excited about trails and ancestry of those and the links to ancestor ties but didn't do what Wilson and team did, try to prove them. Just agreeing they were there and using them as point of departure to explore. It's opened end. Lacks as thesis other than this is a good thing to do and get a better understanding of place and time and history than you would have otherwise. I find this inspirational. I edit a book...there's a lot of stuff. Just me to myself.
Sorry but it's a lot of navigation through landscapes of archeology, spiritual -- materiality of people left behind. Rock art. Geology and the history of the place and the places of significant, often places of significance are places of geological note and the notion of sentient landscape. Were not testing it. Exploring the sentient landscape. I found it forward thinking. I'm sure they will have other steps. I was talking to...yesterday. There's a field school at SFU in June. In METDLA...and SFU are hosting it. You can see it on the web site.
Apparently I'm going. Do a few days. The point is they were not asking how and whether, they were just doing it.
And they were doing it because they were guided



by Gitk'a'ata people. They were building a new model for archeology. A new generation for archeology practice. One I suspect they were just waiting for. Do it correctly. Or begin the conversation, in ways that hasn't happened in the past.
I know the people involved and am excited in the direction they are taking. The bold choices they are making about how to practice this task. We won't encounter this much...but this just came out.
And they have a few articles of this type which capture a lot of this narrative.
So yes. Lots. I left the last and most complicated one for six minutes. That's tough.
This is complicated article partly because it uses the language and voices of knowledge holders themselves...of people. So there's a lot of language here to contend with. It involves a long history of the ADAAWX(?). Prince Rupert region. There's a lot of attention in B.C. to this place partly because the stories are written down and the communities that hold them have welcomed outsiders to learn about the history...and I suspect we will hear more in different places but perhaps not all. Depending on the choices they choose to make.
But this is a context we see narratives, crests,



saw before, spiritual beings living in the place of power, significance. Talk about concept of time. In Reese versus Canada, which I was involved in, we argue that Indigenous law is visible in the ADOU(?)and landscape of spirit being still exists and you shouldn't put a pipe line through this...relatives of the community today...they would be damaged as the result of this. We thought I don't think the courts will agree with this. The court agreed. Lost on appeal...making a claim that's baked into the oral record. It's the story found in these narratives.
This is the history of humans and their relationship with powerful spiritual beings who chart the history of the humans and who relationship facilitates the...success on the landscapes. We have a few. I like this one a lot. This is the story -- I will --first of all before I jump into.
We can cover -- next week.
Anyone have thought about this one? Yes.
STUDENT: I thought this article was very interesting because often when oral histories are mentioned usually in a cultural or spiritual context but this is about ownership and gee politics which I find interesting.



INST MARTINDALE: Not everyone's oral traditions does the same thing. Nine tribes ADOU do this. They are about law. Who owns what. Why. Territories. Boundaries.
...these people do. Clear division of land. Rights, and the medium they understand that knowledge and adjudicate it involves the oral record. Geo political and legal history baked into. You might say I'm used to oral record being mythical and there's but a...considerable secular purpose to these narratives. Are not just fanciful. They are there for a reason.
Relatives who have a similar tradition...ALAN couldn't see the...he could only see what he saw as the myth in the stories. Now we have three stories here to talk about.
I will tell you one. Skip ahead to this one. This is a great one.
I will try do it it in 120 second.
This is the story of two relatives. [Foreign language spoken].
Not good at pronouncing the names. On two sides of a geo political arrangement.
Coast, material.
They get together, move back and forth. And in between they are separate by a series of places with spiritual beingings. They prevent them from doing



things. LUMAAS challenges [reading] I will do something I'm not supposed to. He goes up the river.
And announces his intent as he passing the spiritual being. I will come back down in a way I'm not supposed to. Challenge you.
At the top of the river he meets an...from the interior and...challenge the threats -- violate tradition and protocol. They send their families down the river. And the story is, of them out running the [foreign language spoken] resetting the spiritual relationships. And creating a new era of interaction between the places. In order for the relationship between people to occur it had to be agreed to by the spiritual...of the landscape along the way. The story is the story of geo political connection...agreed to because they out run and slightly taunt the powerful spiritual being up setting the...
The last observation, is that this is not only a story, it's a map.
The story tells you where the spiritual beings are in the river. They live in places of power and thus danger. You know where they are, you can navigate the river.
You have a map in your mind, that gives you a chart to get through the river. You know also if you



go down the river where the spiritual beings are, who owns the territory you are crossing. A story, if you know the story you can safely and appropriately transit one of the most dangerous river in the canoe. When I was young and foolish, I took a small ten horse, 12 foot, skiff, a little boat, a piece of junk and went from Terrace down to Prince Rupert by myself.
I was very foolish. Somebody gave me a map. A guy who was operator -- said this is what you have to do to stay alive. Avoid these places. That map is this map. He gave...it's this map.
So this story has multiple purposes.
Historical and contemporary. Out of time thank you for your attention. We will pick it this next week. Next week we will look at early periods and the method of inquiry is radio...
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